THE PURPOSE OF THIS BOOK 


. DISCLAIMER 
OF THE SECOND EDITION 


The success of Father Deschamps’ work has exceeded all our 
expectations. In less than a year, the first edition was sold out. This 
result testifies all the more to the high value of this work, as it was 
published in particularly unfavorable circumstances. 


Father Deschamps died just as the first volume was going to press. 
We were deprived of this last revision he had made to his work, and 
for a time publication was even halted. It was not completed until 
the end of 1876, with the publication of a third and final volume, 
from which we had to extract material from the manuscripts left 
by the author. 


But the subject he dealt with was of such importance, and he 
had brought to it during twenty years of study such precious treasures 
of erudition and perceptive investigation, that the work, despite its 
material imperfections, struck the attention of all competent judges.1 


It soon became the classic work on the subject, the one from 
which all subsequent writers have drawn documents as from the 
most abundant and reliable source. 


Such a favorable reception from the public made it our duty to 
improve new editions of the book more and more, and to keep them 
abreast of events that have occurred since then. Indeed, no subject is 
so important in the grave crisis facing modern society; and this is why 
the Holy See has, in recent years, constantly encouraged independent 
writers to study and expose the dark workings of secret societies. 
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Together with a devoted disciple of P. Deschamps, Mr. Clau- 
dio Jannet, we have endeavored to collect all the documents on 
Freemasonry that have appeared since his death in France, England, 
Germany and Italy. 


In this way, we have been able to take advantage of several recent 
publications to shed light on the still obscure history of the formation 
of the Masonic sect, from the abolition of the Knights Templar to 
its universal and almost lightning-fast spread in the 18th century. 
These new studies have only confirmed the inductions that Father 
Deschamps had drawn from the documents in his possession with 
such remarkable sagacity. Completed, as it is in this second edition, 
this part of his work now acquires an indisputable critical value. 


As for the explosion of 1789 and the contemporary revolutions, 
the confessions and indiscretions of Masonic writers, establishing the 
preponderant part played by the lodges, have multiplied greatly since 
the establishment of the republic of September 4th and the persecu- 
tion raised by M. de Bismark against the Catholic Church. We have 
thus been able to gather numerous documents, which increasingly 
shed light on the decisive role played by the sects in events since 
the middle of the last century, in such a way as to convince even 
the most incredulous. 


At the same time, the book has been supplemented by a series 
of new chapters on the German kultur-kampf, the war waged in 
France and Belgium against Christian teaching, the events which led 
to the triumph of radicalism in our country, and Russian nihilism... . 


We have thus almost doubled the number of documents and 
facts contained in this second edition, and yet we have been able 
to reduce the number of volumes to two. 


We have achieved this by distinguishing, in a special, smaller 
typeface, the numerous quotations from Masonic and revolutionary 
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writers, on which all the book’s assertions are based. 


Deschamps’ own merit, which gives him a special authority, is 
that he only ever puts forward undeniable evidence, which is placed 
before the reader’s eyes. The very special character of his work has 
therefore been preserved and even developed, as we can see, at the 
cost of this provision, which is very costly for the publisher, but 
undeniably useful for the reader. 


We have also been able to condense the argumentation and the 
exposition of facts by modifying the layout of the work. 


While scrupulously respecting the author’s thought, which consist- 
ed in successively showing masonry and secret societies as destroyers 
of all religion, morality, the family, civil order and property, in this 
new edition the work has been divided into two distinct parts. 


The first sets out the doctrine of the sects, based on their rituals 
and the most authoritative writers who have emerged from their 
bosom, or who are endorsed or sponsored by them. 


In the second part, we have grouped together, in a continuous 
narrative, the numerous facts that the author had collected and distrib- 
uted in the different chapters, as a confirmation of his argumentation. 


Gathered together in this way, Father Deschamps’ curious research 
and the important documents he had collected formed a striking 
whole. In this new form, it admirably justifies the subtitle he gave 
to his work: Philosophie de l’histoire contemporaine. 


A general introduction, by Mr. Claudio Jannet, summarizes and 
clarifies the delicate problem of the action of secret societies in the 
19th century, with all the rigor of the scientific method. The diverse 
forms taken by the hidden action of sects are carefully distinguished 
and placed in their true perspective. Thus enlightened in advance, the 
reader will be able to follow the book’s developments more profitably. 


18 THE ORIGINS OF JEWISH SUPREMACY IN FRANCE 


Mer de Ketteler, such a political mind, such a prelate devoted 
to the Church, said a few years ago: 


“The publication of a truly scientific work on Freemasonry would 
satisfy one of the highest needs of our time. A book which, by ful- 
filling all the conditions of science and criticism, would make known 
the origin, history, nature, practices, symbols, situation of Freemasonry 
and its influence on modern states, would have an invaluable merit. 
It would finally dispel the shadows that shroud this mysterious so- 
ciety, and enable it to be judged with full knowledge of the facts.” 


These words of the great bishop of Mainz have always been pres- 
ent in our thoughts, in the laborious work of revision in which we 
have engaged, and we dare to believe that, arranged and completed 
as it is today in this second edition, the work of P. Deschamps fully 
fulfills this program. 


We have scrupulously respected the thoughts of the venerable 
author in this reworking, and have always sought to draw inspiration 
from him in our assessment of events that have occurred since his 
death. Our loyalty to his memory, the care with which we have 
gathered the teachings of this master with such a firm mind and 
penetrating eye, and the love we ourselves bear for the Church and 
our homeland, give us reason to hope that our judgments will not 
deviate from those that would have been his. However, as it has been 
impossible to distinguish by any external sign between the new parts 
and the passages which have had to be redrafted from the author’s 
original text, we declare that we are exclusively responsible, without 
exception, for all the facts alleged and all the assessments contained 
in this second edition. 


May 15 1880, F. SEGUIN. 


Since the publication of the second edition, the work of Father 
Deschamps has received the most precious approvals in the Church 


and in the political world. We would like to mention in particular 
the praise bestowed on it by the Bishop of Grenoble, Monsignor 
Fava, who, in his life as a missionary and bishop, has been able to 
study Secret Societies in all their aspects. The eminent prelate declared 
that Father Deschamps’ work now completely fulfilled the program 
outlined by Monseigneur de Ketteler; and, on the occasion of our 
publication, he addressed two letters to the Revue catholique des 
institutions et du droit, which contain the most lucid exposition of 
this vast subject with the profound views of a Christian philosopher.2 


M. Lucien Brun, for his part, was kind enough to point to this 
work as “the most useful book of the moment, and one which 
contains light on men, things and events”. 


In publishing a new edition after six months, we felt that such 
authoritative assessments imposed on us the duty to complete and 
further improve the masterly work of our revered master, with a few 
additions relating to the most recent events in France and Belgium, 
and with new documents appended, which can be found at the end 
of each of the two volumes. 

November 15th 1880. F. S. 
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EXTRACTS FROM PRESS REVIEWS 
ON THE FIRST EDITION 
(Union of March 3, 1874). 


A priest whom we have known to be learned and firm, devoted 
to the good, devoted to the Church and to the conditions of order 
in this world, an attentive and clear-sighted witness to the things of 
his time, an indefatigable reader, researcher and annotator, very keen 
on the truth, always indomitable in his faith and in his thought, 
died recently, having completed an immense work on Freemasonry. 


Nothing could be more instructive, more curious or better demon- 
strated. This is where the masks come off and the veils are torn away. 


Freemasonry is here in its origins, its branches, its doctrines and 
its works. The author was never a member, but he has read ev- 
erything that members have written in France, Italy, Germany and 
England; he calls everything by its name, and names those who 
must be named. He proceeds by dates and quotations, and proves 
everything he advances. He always walks in order, always equipped, 
always armed. It is a vast contemporary erudition applied to men 
and things that are important for us to know, and which carries the 
secret of the events of our century. This work, entitled Les sociétés 
secrétes et la société ou philosophie de l’histoire contemporaine, is 
the brightest light yet cast on the murky world where the cruelest 
weapons have long been forged against the Church, royalty and the 
holiest traditions of the human race. 
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M. POUJOULAT. 


(Le Monde, April 3, 1874). 

“Before his death, the author of Monopole universitaire wished to 
draw the attention of the civilized world to another of the scourges 
of our time: occult associations. The worthy and respectable writer 
will not have seen this book, for which he had been gathering such 
curious and conclusive material for so long; but pious and devoted 
friends have taken care to publish it. The first volume has just been 
published, and we would like to draw the attention of historians and 
thinkers to it. 


“The author studies illuminism, Martinism, Freemasonry and Car- 
bonarism in turn, and proves that a common idea unites all these 
systems, namely the hatred of Christian spiritualism and the worship 
of nature or matter. He draws his proof from the writings of the 
main initiates: the Weishaupts, Voltaires, Saint-Martins, Cagliostros, 
Clavels, Ragons and Louis Blancs provide the documents by means 
of which he discovers the real purpose of secret societies, through 
the phantasmagoria calculated to deceive the weak, the imbecilic and 


the proud. 


Behind the apparent action, this book reveals the drama behind 
the scenes. We urge all those who wish to follow its various twists 
and turns to follow the author in this part of the theater.” 

M. de Bernardi. 


(Correspondance Saint-Chébon, March 12, 1874). 

In his last Encyclical, the Pope stated emphatically that Free- 
masonry, with its network of lodges throughout the world, was 
the cause and agent of the persecution currently raging against the 
Church. The truth of these words can be understood by studying an 
important work entitled: Secret Societies and Society, or Philosophy 
of Contemporary History. 
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The role played in our time by secret societies makes the revela- 
tions of the author, who has devoted twenty years of research to this 
work, which has the method and all the value of a judicial inquiry, 
all the more interesting. In fact, he has based his work exclusively 
on Masonic publications printed with the official authorization of the 
Grand Orient, and on the confessions made after each revolution by 
those involved in these events. 


We cannot over-invite serious men to study this order of facts in 
the book by our learned and perceptive publicist. There, they will see 
Freemasonry, allied with all the sects of philosophers and enlightened 
men, preparing the revolutionary explosion of 1789, then uniting its 
fortunes and plots with Napoleon Iep, fomenting the revolutions of 
Spain and Italy, approving and facilitating the coup d’état of De- 
cember 2, 1851, and finally, as the Masonic leaves have recently said, 
establishing on the ruins of France and the Church the new German 
empire. This, we are sure, is the real key to contemporary history! 


(Le Polybiblion, March 1874). 

Thanks to the abundance and choice of sources, to Fauteur’s meth- 
od and power of penetration, this important work has the character 
and value of a vast legal investigation. It comprises three substantial 
volumes. The first shows us in succession Freemasonry and the secret 
societies which are all recruited from within it as destroyers of reli- 
gion, morality and all political authority. We cannot go into analysis 
here. We shall only mention the curious history of Freemasonry 
and the addition of the name of God to the statutes in 1851, as 
a measure of the imperial police, but with comments that make it 
perfectly acceptable to pantheistic and atheistic Freemasons; then the 
presentation of the capital grade of Rose-Cross, whose rites contain 
the most odious apostasy from the Christian character and faith in 
the divinity of Jesus Christ. Numerous comparisons, revealing the 
author’s immense erudition, show that a host of renowned writers, 
from Michelet and Quinet to Cousin and M. Renan, have drawn 
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their sensational systems from the old and indigestible repertoire of 
Masonic rites and allegories. This may be one of the book’s incidental 
aspects, but it is no less curious for those who like to follow the 
filiation of ideas and doctrines. 


(Le Contemporain, December 1874 issue). 

Readers of Le Contemporain will not have forgotten the curious 
work on Women’s Masonry which appeared in the first issues of the 
year. These pages were taken from a vast work on secret societies, 
the first two volumes of which have just been published. 


Struck down prematurely by death, Fr. Deschamps did not have 
time to give his work the final finishing touches. But serious readers 
will no less appreciate the importance of the documents used, and 
the sagacity of Fauteur’s criticism. He never relied on confidential 
revelations, which add spice to a book, but which the guilty can 
always deny. He proves his accusations by the Masonic publications 
published with the official approval of the Grand Orient, and by 
the very testimonies of the authors of our contemporary revolutions. 


There is no shortage of light-hearted people who don’t like to 
be told about the perils of society, and would prefer to see Masonry 
as nothing more than a harmless masquerade. The facts we have just 
indicated, according to P. Deschamps, are unfortunately too real to be 
denied. The publication of his work is therefore an eminent service 
to religion and to the country. 


(La Décentralisation, March 23, 1874). 

Where was Fauteur able to gather such a vast quantity of docu- 
ments and evidence to form the subject matter of three large volumes? 
As he himself says, it cost him thirty years of research, long vigilance 
and in-depth study, not only of all Masonic manuals, but also and 
above all of the works of illustrious Masons. In this way, following 
the dark work step by step, overlooking the slightest clue, catching 
the confession that escaped, the word that was diverted, he was able 
to gather together thousands of undeniable witnesses, to point out 
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all the stages of the evil, its preponderant share in the misfortunes 
of the present age, and to sound the alarm about the magnitude of 
the peril. 


Father Deschamps neither invents nor deduces. He copies, and 
always, we repeat, cites the tome, the page, the edition where ev- 
eryone can verify his statement 


Le Nouveau Monde, Montreal (Canada), April 23, 1875). 

The two volumes we have before us are already precious in 
more ways than one, and are destined to shed great light on all the 
obscure points of contemporary history. Society will also find in them 
the remedy to its ills, if it still has the will to save itself. It would 
take too long to analyze this magnificent work. Suffice it to say in 
two words what it is, and to recommend it to readers who enjoy 
reading that is curious, instructive and true. 


It is a most comprehensive study of secret societies, their origins, 
aims, tendencies, mysteries, rites, doctrines and deeds. 


When we measure the power that eleven thousand lodges can 
have, with all types of propaganda and all means of action at their 
service, we can well fear for the future of society. 


In this respect, Father Deschamps’ work is frightening, but the 
fear it should inspire in the leaders of nations would be salutary. 


We could make extracts that would be of great interest. But 
we would be spoilt for choice, and prefer to refer readers to the 
work itself. 


INTRODUCTION 
the action of secret societies in the nineteenth century 


“Masonry is not a children’s game, a gathering of bon vivants, 
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a factory of short ladders, or even a charitable society. It is first and 
foremost a kind of laboratory, where the great ideas of the age come 
to combine and assert themselves, then spread to the profane world 
in palpable, practical form. We are the philosophy of liberalism. > 

F.-. Goblet d’Aviella, Senator, member of the Grand-Orient de 
Belgique. 

“In the eighteenth century, Masonry was so widespread in the 
world that it can be said that nothing has been done since that time 
without its consent. 

F.-. Malapert, 

Orator of the Supreme Council of the Accepted Ancient Scot- 
tish Rite. 


INTRODUCTION 

THE WORK OF THE SECRET SOCIETIES 

IN THE XIX CENTURY 

I. - The problem of the Revolution. 

For a hundred and fifty years now, the modern world has been 
in the grip of an instability that is sometimes expressed in convulsions 
in which secular governments and institutions are swept away, and 
sometimes in a slow but continuous process that is dissolving the 
principles of religion, law, morality and hierarchy on which society 
has always rested. 

Revolution is the name our contemporaries give to this formi- 
dable phenomenon. For most, this name is like the enigma of the 
ancient sphinx. Few know how to define the Revolution, but none 
remain indifferent to it: Some acclaim it, others contemplate it with 
terror, all feel that it is an absolutely new event in history, which 
has nothing in common with the accidental revolutions of the past, 
and that in its most diverse forms, in its religious, political and social 
manifestations, the modern Revolution is always one. Moral evil, ie. 
man’s revolt against order, has undoubtedly always existed since the 
day of the original fall. But until the last century, a heresy could 
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disturb the religious peace of Christendom, without shaking gov- 
ernments or upsetting the hierarchy of the working world. But the 
masses of the people and the nations remained stable, as if fixed by 
the weight of their interests to the fundamental principles of society, 
and the day when the great voice of the papacy, the extraordinary 
remedy of an ecumenical council, the fiery word of the saints came 
to shed light on the world, society, strengthened on its foundation, 
peacefully resumed the course of its destiny. 


The great upheaval of Protestantism in the 16th century resembles, 
in some respects, the terrible phenomenon of our own century; but 
a large part of Europe was spared it, and after fifty years of polit- 
ical and social turmoil, the evil was confined to certain points; the 
venom of the new heresies seemed to have lost its activity within 
a society whose parts were linked together like the foundations of 
a gigantic edifice. 


In the past, the ambition of princes, the oppression of the great, 
the indocility of subjects, sometimes caused bloody disturbances, but 
they did not spread from one country to another. France did not feel 
the after-effects of the commotions stirred up by Wiklef, England 
saw the painful scenes of the Jacquerie pass by from afar, Germany 
quelled the Hussite war and, later, the peasant revolt, without the 
neighboring peoples even feeling alarmed. 


The modern Revolution is quite different. It began by attacking 
religion. The Catholic Church was the object of most of its hatred; 
sometimes its worship was outlawed and its ministers put to death; 
always it was stripped of the goods that were, in its hands, the 
patrimony of the poor, and deprived of its rightful influence on the 
social order. Separate Christian denominations are subject to the same 
hostility, precisely insofar as the positive Christianity they retain is 
concerned; for the notion of the subordination of civil society to a 
positive divine law is the principle that the Revolution would like 
to thoroughly destroy in the souls of peoples. This negation is its 
very essence. 
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Legitimate sovereigns, who become its instruments in this an- 
ti-religious war, are at first surrounded by flattery; their power is 
momentarily increased; but after a while, words always full of glam- 
our, the words of liberty and equality, ring out like a funeral knell. 
The traditional powers must be transformed, must bow to the dogma 
of popular sovereignty, and then, after a new stage, the Republic is 
proclaimed the only political form worthy of peoples raised under 
these new influences. 


The constitution of the family and the natural organization of 
work, with the hierarchy that subordinates the worker to the boss, 
to the big landowner, are also going to be overturned and destroyed. 
The Revolution dissolved the family as a social unit, stripped it of 
its religious consecration by making marriage a purely civil act, and 
destroyed its economic foundations by proclaiming the exclusively 
personal right of the individual to enjoy property, instead of making 
the correlative transmission of land or workshop assets and the duties 
attached to their possession the solid foundation of the different classes. 

It tells the worker that he is the equal of his boss, and the 
boss that he is free, ie. has no duty towards his worker, and so, by 
proclaiming fraternity, it ignites social warfare right down to the 
humblest workshop. 


Property is attacked by the Revolution’s most logical thinkers 
as an oppressive institution; new combinations are devised to make 
human herds work and graze. The fires of the Paris Commune, the 
savage scenes of the American railroad war, the ferocious attacks of 
Russian Nihilism, appear as the preludes to the gigantic work of 
clearing, necessary, according to its prophets, for a new social order 
to result from the action of the forces of nature unleashed. 

The Revolution is universal. Despite differences of race, climate 
and economic status, it spreads ideas and formulas that have the gift 
of arousing peoples; it attacks all institutions founded on historical 
tradition; it introduces, if necessary by force, into societies new prin- 
ciples totally unknown in previous ages, such as the separation of 
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Church and State, the State monopoly of education, freedom of the 
press. The peoples of the north are affected as much as those of the 
south, the young republics of America as much as the monarchies 
of the old world. Russia, with its peculiar communal institutions 
and vast, sparsely populated territory, is being shaken by the rev- 
olutionary wind in the same way as the hurried agglomerations of 
the manufacturing regions of the West. 

This fact, so new in history, struck M. de Tocqueville and in- 
spired in him these remarkable words: 

“All civil and political revolutions have had a homeland and 
enclosed themselves within it. The French Revolution has no terri- 
tory of its own; on the contrary, its effect has been to erase, as it 
were, all the old frontiers from the map. We have seen it bring men 
together or divide them, in spite of laws, traditions, characters and 
language, sometimes making enemies of compatriots, and brothers of 
strangers, or rather it has formed, above all particular nationalities, 
a common intellectual homeland, of which men of all nations have 
been able to become citizens. “3 

Since the middle of the last century, the Revolution has not ceased 
to advance. Until now, all efforts directed against it have seemed 
powerless. It has not yet retreated on any point, nor abandoned a 
single one of its conquests. No sooner has it been forced to pause 
than it resumes its destructive momentum with even greater power. 

The most diverse explanations are given to this vast and new 
problem. 

Pantheists and materialists see it as a brutal fact, which finds its 
justification in its very manifestation. For them, it’s an evolutionary 
phenomenon similar to that continuous transformation that false sci- 
entists claim to recognize in the plant and animal world. Socialism, 
Communism and Nihilism are for them as many fatal stages as Lib- 
eralism and Rationalism: they glorify them successively as forms of 
the perpetual becoming that carries humanity along. 

But reason, the intimate sense of personality and individual re- 
sponsibility, strongly protest against this theory. The practical conduct 
of each individual man, as well as that of peoples, constantly refutes 
these hypotheses, an instinctive protest which is the best refutation 
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of sophistry! 

However, in our time, false ideas have acquired so much in- 
fluence by infiltration, if you will, that the same theory, stripped 
of its most shocking forms, is found in the writings of conservative 
writers, even religious ones. 

M. de Tocqueville, who, as we have just quoted, described with 
such penetration the phenomenon of the universality of the Revo- 
lution, has unwittingly been influenced by this error, when in the 
rest of his book he represents the movement which broke out in 
1789, and which is still going on, as the fatal result of a long and 
slow transformation of social relations, as the natural fruit of the old 
regime having reached its final development. For him and a few of 
his lingering followers, “the war on religion is merely an incident 
of the Revolution, a salient yet fleeting feature of its physiognomy, 
a passing product of the ideas, passions and particular events that 
preceded and prepared it, not its own genius. “4 

Others, going further, claim that the Revolution is providential, 
that it is the necessary consequence of the prodigious changes brought 
to the modern world by the great physical discoveries of our time 
and by the progress of industry. 


Nothing is as false and dangerous as such theses. 


They ignore, contrary to the most obvious facts, the essentially 
anti-religious character of the Revolution, and we can be sure that, if 
the illustrious writer who propagated it had witnessed the events of 
the last thirty years, his assessments would have been greatly modified. 

Enemy first and foremost and by its very essence of the Church, 
the Revolution cannot be willed by God. Nor can it be the nec- 
essary consequence of discoveries and material progress, which are 
gifts of His goodness to mankind. These gifts increase their strength 
for good as well as for evil, and it depends solely on their free will 
to counterbalance the softening effects of material prosperity by a 
greater pursuit of moral virtue. 

The profound alteration in the relations of the different classes 
was occasioned by the disruption of the labor regime brought about 
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by the use of coal, by the railroads and by the advent of large-scale 
industry; but a roughly similar revolution had taken place three cen- 
turies earlier, following the introduction of hydraulic engines and 
the discovery of the new world. The old economic relationships had 
been profoundly changed, new forms of wealth had been created, 
new bosses had risen, but the essence of the relationship between 
owner and worker had remained the same. 

Moreover, it should be noted that the concentration of produc- 
tive power in the hands of the great capitalists is a fact that runs 
completely counter to the philosophical and political ideas of the 
Revolution: it tends to create an ever more accentuated economic 
hierarchy, at the same time as the political order proclaims the ab- 
solute equality of citizens and universal suffrage! 

The real cause of modern social antagonism is the destruction of 
religion among all classes, and the complete ignorance of their duties 
that impiety brings to the nations that indulge in it. 

The spectacle of triumphant political revolutions and the overthrow 
of traditional sovereignties further aggravates this antagonism, as it 
undermines the ideas of private law by legitimizing acts of violence 
carried out in public. Any political catastrophe is inevitably followed 
by a new advance in socialism: we saw this in France in 1789 and 
1830, in Italy after 1860, in Spain after 1868. Unified Germany is 
experiencing, at the expense of its social peace, what the revolutionary 
annexations of 1866 and 1870 brought. 

The Social Revolution is merely a consequence of the Political 
and Religious Revolution. 

To attribute its sole cause to the abuses of the decadent ancien 
régime is to place secondary causes in the first rank, and to deny the 
main causes, those which were truly active. Undoubtedly, the abuses 
of the ruling classes in the seventeenth and eighteenth centuries had 
greatly weakened the institutions that are the natural defense of soci- 
eties, and thus made possible the success of their enemies. But abuses 
have always existed, they are the consequence of human infirmity, 
and history shows us that nations are curable, that they can always 
reform as long as they have not lost the notion of the good. The 
restorative reigns of St Louis, Louis XII and Henri IV are shining 


examples of this in our own country. However, these abuses were 
no more than a pretext for the Revolution: wherever it triumphed, 
it preserved them, aggravated even by oppressions that it concealed 
by systematizing them and giving them the appearance of legal order. 

Moreover, the violence of its attack is in inverse proportion to 
these abuses, one might say. At the end of the eighteenth century, 
the old regime was much heavier in Germany than in France. The 


abuses of feudalism were never comparable to those which enslaved 
the working classes of England following the re-establishment of 
large-scale industry and the triumph of parliamentary rule;5 yet these 
are the countries which the Revolution spared the longest. Could 
it be the abuses of the old regime that radicals and the socialist la- 
bor party are encountering today on the virgin soil of America? Is 
it the lack of public liberty, as some confident liberals claim, that 
multiplies secret societies in this country, where the most unlimited 
freedom of association exists? It must be that these societies pursue 
a hidden and universal goal, completely independent of the social 
state of Europe, for them to be found here too. 

Let religious men beware! Religion is as compromised by the 
fatal revolution thesis as the traditional political principle. 

What! contingent changes brought about by the natural course 
of time would have been harmful to the cause of eternal truth? 
Would revealed religion have lost its empire over such a large part 
of humanity, simply because men’s temporal interests had changed, 
because they had seen their wealth and intellectual culture increase, 
because this or that government had found itself inferior to its mis- 
sion? How could Christianity have lost its practical value in the face 
of such secondary phenomena? 

These, however, are the contradictions in the thesis which presents 
as a necessary and inevitable fact the advent of a revolution which is 
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essentially the enemy of Christianity and the Christian social order. 

But the terms of the problem are completely changed if we rec- 
ognize that, for a century and a half, a powerful association, whose 
principles are identical to the ideas realized by the Revolution, has 
been spreading throughout the world, cloaking itself in mystery, act- 
ing in all parts of the social body, sometimes through the press, the 
tribune, the teaching of youth, sometimes through plots, but always 
marching towards the same goal. 

This association exists: Freemasonry, the source and mother of 
all secret societies. It began to operate in the early years of the 
18th century, and the progress of the Revolution was proportional 
to its spread. Today, it counts more than twelve thousand lodges 
and countless adherents throughout the world, who themselves hold 
positions from which they direct the thoughts and actions of their 
fellow citizens. Everywhere, it forms a compact body, linking together 
by secret ties the most apparently different individual societies; its 
doctrines are the same everywhere: its unity and universality thus 
explain the unity and universality of the Revolution. 

As soon as Freemasonry emerged from the shadows of its be- 
ginnings, the Holy See never ceased to point it out as the great 
religious, political and social danger. From Clement XII, in 1738, to 
Leo XIII, all popes have warned the sovereigns. But the sect, thanks 
to the secrecy with which it cloaks itself, the lies with which it 
makes itself a system, has had the supreme skill of deceiving those 
it is pushing into the abyss about its real scope. In the beginning, it 
presented itself as a meeting of pleasure and a charitable association, 
while at the same time it nurtured within itself a conspiracy against 
religion and monarchies! 

The Revolution, when disentangled from secondary causes and 
local circumstances, thus appears as an immense conspiracy which has 
so far succeeded, not by historical fate, nor by any cause superior to 
human responsibilities, but by the audacity of conspiracies and above 
all by the failure, by the willful blindness of those who, instead of 
fighting it, have systematically turned a deaf ear to the warnings of 
the infallible pilot given by God to mankind. 
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II. - SECRET SOCIETIES AND THE MEANS TO STUDY 
THER ACTION 


Things have reached the point where it is difficult to focus the 
attention of modern man on secret societies and their role in the 
events of contemporary history. 

The majority of writers over the last century, the greatest number 
of youth teachers over the last fifty years, almost all the voices of 
the great European press at the present time, belong to Freemasonry. 
Now, even for the most honest man in the world involved in the 
lodges, for the most innocent apprentice, it is a strictly sworn rule 
never to speak or write in the secular world about the Masonic 
order or secret associations. 

Hence this singular phenomenon, which Mgr de Ketteler, that 
penetrating mind so well versed in contemporary politics, points out 
so well: 


“Freemasonry claims and obtains in the whole universe the re- 
markable privilege of a quite exceptional position. With few ex- 
ceptions, they are the only ones in the world not to be mentioned 
in the public press, and they don’t want to be. While the priest 
speaks and pronounces on all other relationships of interest to men; 
while Christianity, with all its teachings and prescriptions, and the 
State, with its laws and constitutions, are the subject of discussion, 
while even the most intimate personal relationships are brought out 
into the open, Freemasonry alone, by general European consent, is 
a sacred thing that must not be touched; everyone is afraid to talk 
about it as if it were some kind of spectre. This strange position 
is already proof of the immense power that Freemasonry wields in 
the world. “6 

This is why, without even mentioning the present day, in so 
many histories of the 18th century and the Revolution, a systematic 
silence is kept on the very existence of Masonic lodges. The actual 
degree of their influence may be debated between men of equal good 
faith, but the fact of their multiplication and activity is obvious to 
anyone whose pen is not tied, and we shall see shortly that among 
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the members of secret societies, many did not interpret their oaths 
so strictly, and were not afraid to proclaim loudly the power of 
Masonic action. 

Other writers, and some of the most advanced, seem to have 
taken it upon themselves to confuse the public. 

Here, for example, is M. Bluntschli who, in works remarkable 
precisely for their vast erudition, has described all the elements of 
the modern state and politics. He does not confine himself to legal 
forms; accurate as a catalog, he deals successively with all manifesta- 
tions of political life: parties, press, association, public opinion. Only 
secret societies, so numerous in modern states, are not mentioned in 
this encyclopedic review, and yet Mr. Bluntschli cannot ignore them. 
He is the Grand Master of one of Germany’s Masonic powers, and 
has filled entire volumes of the order’s special publications with his 
discourses on the influence of Masonry. But his books for the sec- 
ular world leave no hint of this to those who are not accustomed 
to recognizing the ways of thinking peculiar to affiliates. One of 
the most important factors in modern history is thus systematically 
concealed from the uninitiated reader. 

Nevertheless, as the Revolution progressed, the veil was lifted, 
confessions multiplied, and the most advanced men were not afraid 
to raise their voices and reproach the backward for their lack of 
courage and logic. Louis Blanc, among others, brought to light the 
preponderant role played by secret societies in the events of the 
18th century. Henri Martin devoted long pages to them in the last 
volumes of his Histoire de France.7 After describing the variety of 
their rites, he concludes by saying that they were, until 1789, the 
general instrument of philosophy and the laboratory of the Revolu- 
tion. Alluding to these times, Mme Georges Sand said that “there 
are times when the history of empires exists only nominally, and 
when only the sects hidden within them are really alive “8. 


Eminent statesmen, however, did not allow themselves to be 
blinded by common error, and saw the source of the poison that 
agitated the whole modern world. The popes and their ministers 
were at the forefront, as we have already said. From a purely human 
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point of view, Rome is the best informed place in the world. The 
incomparable diplomacy of the Holy See informs it all the more 
surely, as it is freer from secondary interests. The representatives of 
an institution that knows it must last as long as the world is certainly 
well placed to judge the course of time. 

When minds like Consalvi and Joseph de Maistre warned all 
European courts of the danger of secret societies, they were not 
obeying vain terrors or sick hallucinations. 

Warnings came from all sides, without interruption. 

Protestants such as M. de Haugwitz, in his memoir to the sov- 
ereigns assembled in Verona, - M. de Haller, the eminent publicist, 
- the statesmen of the Anti-masonic party, in the United States, - 
Eckert, the courageous and erudite Saxon lawyer, have shown that 
secret societies endanger the political and civil order, no less than 
religion. More recently, Mgr de Ketteler, the illustrious bishop of 
Mainz,9 - Mgr Dupanloup,10 - Cardinal Deschamps, archbishop of 
Malines,11 have, with their high authority, demonstrated that Free- 
masonry is the greatest peril of modern times, in writings in which 
the lessons of logic and the teachings of history are presented in a 
striking manner. 

Cardinal Mathieu, summing up the long experience of his life 
as a bishop and public man, wrote in turn: 

“IT am painfully wondering how it is that the powerful of this 
century do not even look around them, and so close to them, at 
what is undermining them and gnawing at them as they await their 
complete overthrow. I am very convinced that most of the great and 
sinister events of our day have been prepared and consummated by 
Freemasonry.” (Letter of April 7, 1875 to M. Robinet de Clery). 


In England, it was Cardinal Manning who, on October 1, 1877, 
spoke before an important political meeting as follows: 


“We have all seen an empire which was created by a revolution; 
on the throne, an emperor whom the Revolution had seated there, 
and who, throughout his life, drew inspiration for his policy from the 
bombs which burst beneath his feet and from revolutionary principles. 
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“Even today, we see a monarchy which, under the pressure of 
revolutionary secret societies, has set aside the laws and those who 
govern, and has violently and openly stripped men of their most man- 
ifest rights; a legitimate king has seen himself, waiting and watching 
to appropriate what the Revolution was to take in its nets. We have 
seen all this with our own eyes. 


“And even today, this war which has so miserably covered the 
soil of Serbia in ruins and blood, this war has not been undertaken, 
it is not being pursued by the authority of those who are in charge 
of governing this land. They no longer have authority in their hands. 


“Serbia! its prince has been made king against his will; it is 
occupied by an army which is a foreign army, much more than a 
Serbian army, and you are told that behind a certain imperial throne 
there is a war party which makes these things inevitable. 


“If I insist on all these things, it’s so that you understand that 
it’s neither emperors, nor kings, nor princes, who direct the course 
of events in the East. There is something above them and behind 
them, and that something, more powerful than any of them, will 
make itself felt when the time comes. Yes, the day when all the 
armies of Europe will be engaged in an immense conflict, then, on 
that day, the Revolution, which until now has been working secret- 
ly underground, will have found the right moment to show itself 
in the open. What has happened to Paris will happen again to the 
whole of Europe. 

“And if the head of Christianity on earth has kept silent in a 
moment of such grave peril, it is because he and his predecessors, 
with a voice whose firmness has never wearied, have never ceased 
to warn the governments and princes of Christian Europe to be- 
ware of these secret and revolutionary societies, which are working 
to undermine and destroy both their thrones, and the social order 
in all lands ; It is because he knows full well that the first spark 
that ignites war in Europe will produce a European conflagration, 
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and that we will then have to contemplate, no longer a great pool 
of blood, like the one that stained Bulgaria, but rivers, a deluge of 
blood flowing over the entire East, wherever Catholic and Muslim 
populations are intermingled. 

“We are told that authority is no longer in the hands of the 
Serbian government, and that it no longer governs the nation; that 
the aims and power of the Slavic secret societies and the war party 
are such that the government can no longer direct anything, and that 
these same societies, this same party, govern in its place. 

“God forbid that in another nation, authority should escape from 
the hands of those who govern it! And when I speak of those who 
govern it, I do not mean this or that man, this or that party; in 
such matters, parties and men are of little importance to me! But I 
mean the government of our great centers, of which we are the sons; 
the government of our monarchy, the government of our sovereign; 
I mean the government, not of parties, but the government of the 
English nation, which is concentrated in the supreme authority of a 
sovereignty that has been in existence for a thousand years.” 

Cardinal Manning was merely repeating expressively what has 
been affirmed on many occasions by M. d’Israéli, the minister to 
whom, in our own day, England owes the recovery of its fortunes 
compromised precisely by the men of the secret societies, the Palm- 
erstons and the Gladstones. 

Already, in his literary works, he had described the underground 
action of secret societies. When he became Prime Minister of his 
country, he was not afraid to exclaim, in a speech delivered at Ayles- 
bury on September 20, 1876: 


“The governments of this century have to deal not only with 
governments, emperors, kings and ministers, but also with secret so- 
cieties, elements to be reckoned with, which, at the last moment, 
can bring all arrangements to naught, which have agents everywhere, 
unscrupulous agents who urge assassination, and can, if need be, 
bring about a massacre.” 


However numerous the lodges in England, no protest was raised 
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against these words, and the opposition prudently refrained from 
attacking the Prime Minister on this ground. 

The truth, which was difficult to penetrate at the beginning of 
this century, is becoming increasingly clear, and for the uninformed 
mind, the action of secret societies in modern history is a fact that 
can no longer be ignored. This is all the more unwarranted as, in 
the pride of their triumph, many Freemasons reveal the part Masonry 
played in the past in the work of the Revolution. F.-. Malapert, for 
example, orator of the supreme council of the Scottish rite, who, 
speaking in 1874 to a master’s outfit of the L.-. Alsace-Le cardinal 
Manning was merely repeating expressively what has been afhrmed 
on many occasions by M. d’Israéli, the minister to whom, in our day, 
England owes the recovery of its fortunes compromised precisely by 
the men of the secret societies, the Palmerstons and the Gladstones. 

Already, in his literary works, he had described the underground 
action of secret societies. When he became Prime Minister of his 
country, he was not afraid to exclaim, in a speech delivered at Ayles- 
bury on September 20, 1876: 


“The governments of this century have to deal not only with 
governments, emperors, kings and ministers, but also with secret soci- 
eties, elements which must be taken into account, which, at the last 
moment, can bring all arrangements to naught, which have agents 
everywhere, unscrupulous agents who urge assassination, and can, if 
necessary, bring about a massacre.” 


However numerous the lodges in England, no protest was raised 
against these words, and the opposition prudently refrained from 
attacking the Prime Minister on this ground. 

The truth, which was difficult to penetrate at the beginning of 
this century, is becoming increasingly clear, and for the uninformed 
mind, the action of secret societies in modern history is a fact that 
can no longer be ignored. This is all the more unwarranted as, in 
the pride of their triumph, many Freemasons reveal the part Masonry 
played in the past in the work of the Revolution. F.-. Malapert, for 
example, orator of the supreme council of the Scottish rite, who, 


CHAPTER I: A COMPETITION IN METZ 39 


speaking in 1874 to a master’s meeting of the L.-. Alsace-Lorraine, 
said in his own words: “In the 18th century, Freemasonry was so 
widespread throughout the world, that it can be said THAT NOTH- 
ING HAS BEEN DONE SINCE THAT TIME WITHOUT ITS 
CONSENT. 

SENTEMENT.” 

Confessions of this kind abound today;12 they are supported by 
undeniable historical evidence, and rest on a tradition preserved in 
the sledges, which is itself evidence of the first order. 

The study of secret societies is an absolute necessity for the un- 
derstanding of modern times. It is possible for a perspicacious writer 
who takes the trouble to investigate the vast field of documents now 
in the public domain. 

Father Deschamps, in the preface to the first edition of this work, 
indicated in excellent terms the method to be followed: 

“Catholic by birth, priest by vocation, devoted to the Church 
and to all the duties it imposes on its ministers, we have never 
belonged to any secret societies, we have never taken any of the 
oaths attached to their ranks, we have never received any intimate 
confidence from them, and yet we are convinced - and many Masons 
themselves will be - that we have a more complete knowledge of 
Freemasonry and its principal sects than most of its members, even 
the most apparently advanced. 

We owe this knowledge to our observation and in-depth study 
of the French and European revolutions, the various phases they have 
gone through, the events, constitutions and laws that have emerged 
from them, and the assemblies or eminent men who have served as 
their agents. It is the elucidation of all these elements, and above all 
of their interrelationships, that has put us on the path to their primary 
cause, and prompted us to go back to their mysterious sources, in 
order to draw from them not only the certainty of their existence, 
but also the incontrovertible evidence of it in all minds of good faith. 

These sources are manifold. The first, and most obvious, are the 
Masonic Constitutions and Statutes, prepared by commissions of the 
most illustrious Masons, approved and voted by the General Convents 
or Legislative Assemblies of the Grand Orientals, and which can only 
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be printed and distributed to Lodges by order of the Grand Masters 
and their Councils. 

A Résumé des rapports faits au G.”’-O.-, de France, au nom de 
la commission de révision, les 30 novembre 1838 et 13 mars 1839, en 
présentant a sa sanction le résultat de la discussion des statuts généraux 
de l’Ordre par le Comité central,13 rend un compte historique fidélp 
de la tendance et de l’esprit centralisateur avec lesquels furent suc- 
cessively faits et fixés ces codes, constitutions, statuts et réglements. 

The second, even more abundant, is no less reliable. It consists 
of the Masonic Manuals or Tuileurs of all the grades and rites of 
Masonry, the official books of these grades, the modes or rituals of 
their receptions, the instructions, catechisms, oaths or obligations of 
the recipients, the signs and passwords, the canticles (as they are 
called) which follow these receptions, or are sung at the table lodges 
which usually accompany the receptions to the main grades. It is 
here, in the details of the cos grades, in the oratorical developments 
or dialogues between the venerable, the overseers and the candidates, 
and above all in all the constituent elements of Masonry, its grades 
and its rites, that the spirit, tendencies, principles and consequences, 
aims and means of this hundred-armed Briarée and its infinitely 
diversified activities, are captured. 

This source, so rich at first sight, offers no less incontestable guar- 
antees; it is the security given by the oaths or obligations imposed, 
in the very reception of the grades, on each recipient, and under 
the most severe penalties, to keep absolute silence on everything 
that concerns the reception of these grades, object, mode, speeches, 
various circumstances, on everything that takes place in the lodges, 
and to reveal nothing of it by any means whatsoever. 

The formula of these oaths, which are repeated at the reception 
of each grade, sometimes shorter, sometimes more developed, accord- 
ing to the difference in rites, is basically the same everywhere. The 
printing of the manuals or compendia of the Masonic grades and 
all that relates to them could not therefore be carried out without 
the authorization of the various Orients and without their explic- 
it or tacit approval, which gives them the very authority of these 
Grand-Orients and of all Masonry. 
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The Constitutions and Statutes of the Order in every country 
are a further guarantee of these formidable oaths. 

Article 203 of the constitution promulgated in the wake of the 
report we quoted above lists the following among the Masons struck 
by irregularity: < Those who, by means of printing or in any other 
way, make public the grade books and mysteries of Freemasonry, 
and those who publish the work of the correspondence workshops 
or those of the Grand Orient without special authorization...”. 

We also read, art. 215: “Those who, by means of printing or 
lithography or by any other means, have made public the grade books 
and mysteries of Freemasonry, are excluded in perpetuity from the 
correspondence workshops of the Grand Orient and cannot, under 
any circumstances, be rehabilitated as Masons.” 

Twenty years later, under the Grand Mastership of Prince Lucien 
Murat, the statutes carried the same prescriptions and penalties, and 
extended them to all periodical writings. The Grand Master, seeing 
the number increasing daily, even issued the following decree in his 
council and in accordance with all the constitutional regulations of 
Freemasonry: 

“Whereas,” it says, “for some time now we have noticed that 
the number of Masonic publications, periodical or otherwise, is in- 
creasing daily... 

“Considering that we may be justified in maintaining that the 
productions of isolated members of the order are more or less those 
of the entire order, since, if it is not in solidarity with them, it 
should at least have prevented them from being produced or dis- 
avowed them ; 

“Considering, moreover, that the constitution and general statutes 
of the order, at all times, have so judged this question... Having regard 
to art. 14 of the Constitution; having regard to art. 294 and 298 of 
the General Statutes, we have decreed and do decree the following: 

“Art.I. From March 1, 1859, no Masonic writing, periodical or 
other, may be printed anywhere other than by the Grand-Orient 
de France printer, unless with our special authorization, etc.... The 
Grand Master of the Masonic Order in France: L. Muhat”. 

Eckert, the Saxon lawyer, in his brief to the Dresden parlia- 
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ment against Masonry, attests to the existence of the same statutes 
in Germany.14 

We have questioned and studied all, or almost all, of these au- 
thoritative manuals and tutors.15 

Now, if the mere external exploration of Masonic constitutions 
and manuals already demonstrates so incontestably the richness and 
security of this source, what proof will it not provide for our re- 
search, when we descend to the depths of these abysses and, with 
logic alone, probe them, discovered and laid bare by the Masons 
themselves, masters of all degrees, the most skilful and the most 
obviously authorized: Bazot, Picard, B. Clavel, Rédarés, Willaume, 
Teissier? What security and wealth will it not offer us, under the 
guidance above all of Maitre Ragon, raised, as he himself says, from his 
youth, in the conservative rigor of the departmental lodges; founder, 
after twelve years of practice, of one of the most illustrious lodges in 
Paris, the Trinosophes; contributor to the memes cahiers des grades 
of the Grand-Orient; solemnly approved, finally, by a commission 
composed of members of the two great chambers and the supreme 
council of the Grand-Orient,16 in his Cours des initiations, followed, 
as he says, by all the illustrations of the Parisian bareau? 

What more could we want? And yet our research and evidence 
did not stop there: it was corroborated by the writings of Weishaupt 
and Knigge, the books of St-Martin, St-Simon, Enfantin, Fourier 
and their main disciples, the manifestos of the founders of the In- 
ternational, Karl Marx, Odger, Fribourg, Tolain. Langlois, etc. the 
testimonies and manifesto of the Duke of Brunswick, established 
Grand Master of Masonry by the deputies of the Masonic lodges 
from all over the world at the convent of Willhemsbad; the mem- 
orandum to the Verona Congress by Baron de Haugwitz, director 
of the Masonic lodges in Prussia, Germany, Poland and Russia; the 
speeches held in the main German lodges, collected in books by the 
most famous Masons or printed in Masonic magazines and newspapers; 
the accounts of the famous Swede Wit, known as Doéring, protégé 
of the Decazes Ministry, fellow student of Sand, the murderer of 
Kotze- bue, the summo patriarcha principle of the Carbonara, and 
responsible, as supreme inspector, for the correspondence of High 
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Masonry between Germany, France, Switzerland and Italy. We have 
examined Voltaire’s memoirs and correspondence, as well as the 
moral and political doctrines of Helvétius, d’A- lembert, Diderot, 
Rousseau, Condorcet and Cabanis, all eminent Masons, which the 
Grand-Orient’s secretary, Bazot, assures us are identically the same 
as those of Masonry. 

To all these testimonies, to all these sovereign authorities for 
Freemasons, have been added your judgments, the confessions, the 
deeds and actions of the most famous Masons in history, we mean the 
Mirabeaus, Talleyrand-Perigord, Duport, Lafayette, Grégoire, Sieyés, 
Condorcet, Robespierre, Babeuf, Buo- narotti, Cambacérés, Napoléon 
Bonaparte, Dupont de |’Eure, Crémieux, Michel de Bourges, Palm- 
erston, Mazzini, Cavour, Enfantin . .. “ 


Such are the means of information acquired by history on the 
action of secret societies, sketched out by the very author of the great 
work of which a new edition is currently being offered to the public. 

In addition to the difficulties inherent in all historical studies, 
such a study undoubtedly encounters particular ones in the mystery 
and lies that envelop these societies. Only a very small number of 
initiates can, at any given time, embrace all their movements and 
relationships. This difficulty is even greater for those who only see 
them from the outside. A few errors of detail are inevitable in a 
work of this kind, but they cannot detract from the overall cer- 
tainty of the results of these investigations, which are based on the 
concordance of so many testimonies and on the reconciliation of so 
many facts that no judicial inquiry or parliamentary inquiry has ever 
offered more guarantees of accuracy. 

So when we point out the predominant role played by secret 
societies in the Revolution, we are in no way denying the other 
causes that joined their action to their own. 

As an undulating and diverse being, man rarely obeys a single 
motive; he often wants contradictory things, but he always ends up 
falling on the side he’s leaning towards, except for sometimes rising 
again by a secret instinct, contrary to the laws of logic and equilibrium. 

So it is with nations: when they abandoned themselves to the 


Revolution, they suffered the impetus of anti-Christian sects, but 
they also paid the penalties for old mistakes and errors. 

It is impossible to overemphasize the fact that, during the last 
century, the exaggerated power of princes as a result of the upheavals 
caused by Protestantism, and the suppression of the regular represen- 
tation of the various social interests in the States of the continent, 
had introduced into France, Spain and Italy causes of suffering and 


ferments of irritation, which made a tired and unsettled society en- 
thusiastically welcome the perfidious program of Freemasonry, the 
philosophers and the enlightened. Secret associations multiplied as 
public life tightened. Parasites thrive on diseased organisms. 

We must also take into account another set of facts, this time 
absolutely specific to our times. 

The rapprochement of nations through rapid communication, the 
multiplication of books and newspapers, facilitate the spread of ideas 
and tend to standardize the thinking of different peoples; in this 
respect, but in this respect only, the material transformations of the 
world conspire with the action of lodges spread and communicating 
throughout the whole universe. 

In time, effects became causes in their turn. Throughout Europe, 
the sectarians who brought about the Revolution violently shattered 
the good relations between classes, dissolved those great families 
which, like centuries-old oaks, defended vast spaces against storms, 
and forcibly despoiled and abolished the guilds, these guardianship 
institutions in which the genius of the Christian ages had raised the 
families of the people so high morally and economically, destroyed 
the customs which fixed agricultural workers to the soil, and above 
all, by the greatest of crimes, by tearing religion from the hearts of 
the people, took away the hope of heaven from those whom they 
could not satisfy with the goods of the earth! 
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Once these destructions had been accomplished, the popular masses, 
left without religion and without protection, wounded in their moral 
and material interests, turned to socialism. Trade unions, resistance 
societies and communist groups spring up as if of their own accord, 
outside of Masonry and contrary to the will of their leaders. The 
supreme skill of the latter consists in seizing their leadership with- 
out their suspecting it, in penetrating them with their anti-Christian 
thinking, in making these enjoyment-hungry hordes march in such a 
way as not to be crushed themselves. It is sometimes true to say of 
the socialist masses that anti-religious hatred is accidental. The proof 
is in the ease with which devoted Christians, who address both the 
heart and the interests of the worker, bring him back to order. The 
people are the first dupes and the greatest victims of the Revolution! 

To embrace in a single glance the great complexity of events, 
to take into account each of the causes contributing to their reali- 
zation, to put them in their proper order and relief, is an arduous 
task above all others; perhaps beyond the reach of the human eye. 

But it is always a first-rate service to society to shed light on the 
main cause of its suffering, the cause that the conspiracy of silence 
and lies systematically hides in the shadows. 

Many of the people who will read these pages will belong to 
Freemasonry, or will have Freemasons in their circle of acquain- 
tances. Perhaps they will be surprised when they compare what we 
have just said about the role of Freemasonry and secret societies 
in contemporary events with their own personal impressions. There 
was never any conspiracy in the lodges to which they belonged. 
Freemasonry appeared to them as a benevolent and sociable associa- 
tion, providing useful contacts for its members. It let each member 
worship in peace, and never molested them in the exercise of their 
religion. Freemasonry, they will say, repudiates in all its public acts, 
and through the organs of its regular Grand Masters, any solidarity 
with those secret societies whose hand can be found in contemporary 
revolutions, such as the Charbonnerie, the Jeune-Europe, the Alliance 
Démocratique Universelle, the Internationale... 


We shall answer these objections by briefly describing the orga- 
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nization of Freemasonry, by studying its double action on doctrines 
and facts, by specifying its relations with other secret societies, and 
finally by investigating its secret and ultimate goal. 


III. - the organization of freemasonry 

Freemasonry is essentially a single, universal association, despite 
the variety of rites practiced by its lodges. 

This unity is based on the three symbolic grades of apprentice, 
companion and master. Five masters can form a lodge and receive 
new members. Any individual received into a lodge is thereby part of 
the entire order, can gain entry to all lodges and claim the assistance 
of members of the order throughout the universe. 

These three grades form the foundation on which all the rites 
are built. 

These rites consist of a series of grades, known as chapitral, in 
which the doctrines of Masonry are developed in the form of various 
allegories. All Masonic authors recognize that the entire doctrine of 
the Order is contained in the ritual of the three symbolic grades. 
The chapter grades merely make it clearer, and inculcate it more 
strongly in the initiates.17 


The origin and value of the chapter grades are the subject of 
much debate among writers on the Order. Some of them claim 
that they can be traced back to the very continuation of the Order 
of the Temple; precise indications as to the truth of this tradition 
can be found in chapters I and II of the second book of this work. 
What is certain is that a large number of new chapitral grades were 
created during the 18th century, at a time when the conspiracy 
against the Christian order was taking shape. As Louis Blanc puts 
it, they were all backrooms, where the most active initiates were 
successively grouped. 

The Scottish Rite has recently added three administrative grades, 
conferred only on Grand-Orient and Supreme Council officials, to 
complete the symbolic series of thirty-three degrees. 

Today, the highest grades are conferred fairly indiscriminately in 
France, and you can go through the whole scale without knowing 
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the real secret of the Order. These receptions are multiplying, because 
vanity plays a major role in the lodges, and because they are one 
of the most abundant sources for the Grand-Orient’s budget.18 But 
what is happening now in no way prejudges the political significance 
these grades once had. Masonry’s essentially hierarchical organization 
offers its secret directors enough other means to choose and consult 
each other. 

Here’s how F.-. Malapert, one of the most distinguished contem- 
porary Masonic writers, in a lodge outfit over which he presided as 
speaker of the Supreme Council of the Accepted Ancient Scottish Rite: 


“Above the Master’s degree, there is nothing more to learn. The 
high grades are titles given to Masons, who choose themselves for 
a certain purpose. The great work lies entirely in apprenticeship, 
companionship and mastery. Rosicrucians and Kadosch knights know 
nothing more than the masters. I understand, however, that there 
have been times when we have felt the need to form special meet- 
ings, because they are the best way to spread the practice of our 
ideas. Thus, beyond the mastery, there are Masons who deal with 
the more direct realization of our general theories. In this respect, the 
high grades have their raison d’étre, although one can work usefully 
without possessing them.19 

With the diversity of the high ranks, the rites have multiplied, 
and with them the governing centers, the Grand Lodges, the Mother 
Lodges, the Grand Orientals and the Supreme Councils. These are 
generically referred to as Masonic powers. 

As we shall see in the historical section, shortly before the French 
Revolution, the leaders of Masonry endeavored to concentrate these 
powers and merge these rites. They succeeded only in part. 

In France, there are currently four Masonic powers: 

The Grand-Orient de France. 

The Supreme Council of the Ancient Accepted Scottish Rite. 
The Scottish Symbolic Grand Lodge. 

The Supreme Council of the Misraim Rite. 

These Masonic powers are sovereign vis-a-vis each other, but 
treaties exist between them; they recognize the grades conferred by 
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the lodges of their obedience. The unity of the order is therefore 
not altered. 

Here is the internal organization of the Grand Orient, which is 
currently by far the most important of these four powers: 

“The Grand-Orient,” says Clavel, one of its officers, “is made 
up of the venerables of the lodges proper and the presidents of the 
various workshops that practice the high grades of the French, An- 
cient Scottish and Accepted rites; in the absence of their presidents, 
these various bodies are represented by special deputies, elected by 
them annually by a majority of votes. The Grand Orient assumes 
supreme, dogmatic, legislative, judicial and administrative power over 
all workshops, rites and grades existing throughout France. The General 
Assembly of the Grand Orient takes place once a year, and acts as 
a parliament on questions submitted to it. The actual leadership of 
the Order is vested in the Order’s Council, made up of thirty-three 
delegates of the General Assembly, who reside in Paris and decide 
on all matters arising. The Grand Orient is divided into five main 
branches: the Chamber of Correspondence and Finance, which is 
responsible for administration; the Symbolic Chamber, which deals 
with all matters relating to the workshops of the first three grades; 
the Supreme Council of Rites, which rules on all matters relating 
to the workshops of the higher grades; the Chamber of the Council 
of Appeal, which gives its opinion on all matters concerning the 
existence of the workshops, and is the final arbiter in disputes arising 
between workshops or between brothers; and finally, the Central 
or Election Committee, which deals with the same matters behind 
closed doors. Independently of these five chambers, the Grand Orient 
encloses within its bosom the grand college des rites, which confers 
the high degrees, a finance committee and a secretariat inspection 
commnittee... “20 


No lodge can be constituted or take a decision of any importance 
without the consent of the Grand Orient, which has the power to 
suspend (mothball) or even dissolve it. 

The Grand-Orient is usually headed by a Grand Master, usual- 
ly chosen from among the members of the ruling families or from 
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among official figures. He serves as the order’s protector, but cannot 
impose any real direction on it,21 as all effective power resides with 
the committees. In France, since 1869, the Grand-Orient no longer 
has a Grand Master, but only a President.22 

The Grand-Orient de France leaves the lodges of its obedience 
free to practice one of the two rites, the French or Mo- derne Rite, 
or the Ancient Accepted Scottish Rite. However, a number of lodges 
practicing the latter form a special obedience, and are attached to 
the supreme council of the Ancient Accepted Scottish Rite. 

The Grand-Orient was formed in 1772. As for the Supreme 
Council, it is older; but after various ups and downs in its opera- 
tion, it took this name in 1803 and was consolidated in 1817, by 
the reunion of two rival powers of the Scottish rite; which was due 
particularly to the zeal of Duke Decazes. 

The Supreme Council of the Ancient Accepted Scottish Rite 
has a much more authoritarian constitution than the Grand Orient. 
Its members are elected for life and recruit themselves; the power 
it wields over the workshops of its obedience is also much more 
energetic. 

Under the Restoration and the July Monarchy, the Supreme 
Council grouped together the most advanced part of Masonry, because 
it was better able to escape the tutelage of the political powers, which 
the Grand-Orient had accepted by receiving its Grand Masters and 
Deputy Grand Masters from the hands of the government. 

But today, with its more closed constitution, the Supreme Council 
is rapidly losing its influence. Many lodges, which practice the Scot- 
tish Rite, have abandoned it to join the Grand Orient obedience.23 

For several years now, there has been a muted struggle for in- 
fluence between the Grand Orient and the Supreme Council of the 
Scottish Rite,24 and when the names of the members of these two 
bodies are brought together, it is easy to explain the division that 
has arisen in the ranks of the Republican party, leading to open 
rivalry between two equally important men of that party, equally 
committed to Freemasonry. 

Under the influence of these internal dissensions, eleven of the 
main Parisian lodges of the Supreme Council obedience recently 
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broke away from it, and in February 1880 formed a new Masonic 
power under the title of the Scottish Symbolic Grand Lodge. By a 
strange coincidence, the Prefect of Police, who gave this authoriza- 
tion to the lodges in revolt against the Supreme Council, happened 
to be one of the most important members of the Grand-Orient!25 

As for the Misraim or Egyptian rite, which owes its origins to 
Cagliostro, then spread again to France in 1816, it contains mainly 
Jews. It is no longer of great importance. 

The same organization, with the same variety of Masonic rites 
and powers, exists in other countries. 

Since governments have come to recognize Freemasonry either 
unofficially or officially, as in England, and even in France since 
1861, the various Grand Orientals or Grand Lodges have made the 
limits of their obedience coincide with those of the states in which 
they are established. There is thus a Grand-Orient of Belgium, a 
Grand-Orient of France, a Grand-Orient of England, and so on. In 
the United States, there are thirty-eight Grand Lodges, as many as 
there are states. 

But this division of obediences, we repeat, in no way prevents 
the unity of Masonry. Treaties and special unions ensure that any 
Freemason afhliated to a lodge of any rite can exercise his Masonic 
rights in lodges the world over, and is entitled to their support. 
Moreover, we shall soon have to examine whether there is not a 
secret board of directors that unites all the Grand Orients. , 

According to the statutes of the Grand-Orient de France, drawn 
up in 1772 and revised in 1799, the object of the Order of Freema- 
sons is “the exercise of benevolence, the study of universal morality, 
the sciences and the arts, and the practice of all virtues”. 

It was only in 1854 that this additional paragraph was added: 
“Its basis is the existence of God, the immortality of the soul and 
the love of humanity”; it was this paragraph that was deleted after 
lengthy discussion in 1877, as a deviation from the true spirit of 
the order. 

Freemasonry thus presents itself, in its statutes, as having as its aim 
both the exercise of benevolence and the study of universal morality. 

With the budget at their disposal, lodges carry out a number 
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of philanthropic activities. In the 18th century, they invented this 
expression, as well as charity festivals. Resounding publicity is the 
essential feature, radically distinguishing this charity from Christian 
charity. 

Lodges also granted relief to their members, but without rec- 
ognizing any right to this pecuniary assistance; they even made it a 
principle to exclude the poor: 

Let’s remember,” says Fr. Ragon, that Masonry did not constitute 
a body of individuals living at the expense of others. Would the 
beggars who associate to create misery dare to admit their purpose 
in being received? They come boldly to impose their distress and 
the weight of their vices on you, without having been useful to the 
order by any talent, by any virtue. This hideous leprosy of Masonry 
in France shows the guilty negligence of lodges, especially those in 
Paris. Never present in the order,” said F.*. Beurnon ville, “only 
present men who can tempt your hand, not stretch it out to you “26. 

In 1861, the Minister of the Interior, M. de Persigny, believed 
he recognized Freemasonry as a charitable institution, and counted it 
among “the charitable associations that deserve the full sympathy of 
the government for the benefits they spread throughout the country”. 
Freemasonry rejected this characterization, which, however benevolent 
it may have been, could have given a false idea of the true spirit 
of the Order. Its representatives wrote to the Minister to rectify his 
ideas in the following terms 

“Our fathers, many centuries ago, gathered together from ancient 
rites, not to exercise charity, but to seek the true light... Your Excel- 
lency, ’'m sure, will not reproach us for pursuing such a purpose; but 
after all, it’s a long way from that to a charitable society. Charity is 
the consequence of our doctrines, not the purpose of our meetings.” 

Freemasonry’s character as a charitable society is therefore only 
very incidental, and its liberalities are absolutely insignificant when 
compared with its resources and the number of its members.27 Where 
they have any importance, they are a party weapon.28 

The contradiction between the facts and the declarations made 
in the Grand-Orient’s general statutes became so glaring that Le 
Monde magonnique, in its December 1879 issue, felt it necessary to 
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make the following protest: 

“According to article 1 of the constitution of the Grand Orient 
de France, Freemasonry is an essentially philanthropic institution. Let 
us therefore examine whether we are philanthropists in the sense of 
our motto: liberté, égalité, fraternité. When it comes to admission 
to our order, isn’t social position often put first, and then, on the 
pretext that a worker isn’t free, isn’t he refused initiation? But then, 
equality is nothing but an empty word; the same could be said of 
fraternity. 

But Freemasonry is, in another respect, a true mutual support 
society. In exchange for the obligation of secrecy regarding everything 
that goes on in the lodges, and for the absolute obedience sworn 
to the order’s superiors, every Freemason is entitled to the support 
of all his brothers in every country in the world. He claims it by 
making the sign of distress. 

This assistance, which is widely practised, is one of the causes 
that contribute most to the development of Masonry. Brethren help 
each other in all the encounters of civil life, and show a degree of 
good faith towards each other that they probably consider themselves 
exempt from towards laymen.29 Thanks to it, travellers find contacts 
even in the most distant countries, and we were recently told of a 
shipowner who, for the placement of his cargoes, had recognized the 
advantage of employing Freemason captains. 

In cities such as Paris, many shopkeepers inscribe a Masonic in- 
signia on their signs to attract the clientele of the brothers. At the 
bar and in medicine, membership is an undeniable means of success. 
Last but not least, lodges use their membership to gain access to 
public funds and to win political elections. 

One of the chapters in this book (Liv. II, chap. XIII, § 2) contains 
the full text of a decree issued by the Grand Orient of Belgium in 
1856, to determine the type of control that lodges should exercise 
“over those of their members who have entered political office”, and 
over the choice of candidates for elective office. This is not peculiar 
to Belgium. The same is true in every country where lodges have 
established a foothold. 


Masonry is thus a society within society, a state within the state. 
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This character of a mutually supportive association is the reason 
for the large number of Freemasons to be found in England and es- 
pecially in the United States. In these countries, where Protestantism 
dominated exclusively until recent years, Masonry has not found itself 
in conflict with a positive religion capable of defending itself30 It 
has thus gradually lost, in the majority of its lodges, the violently 
impious and revolutionary character it had there at the outset, and 
which it has retained on the continent.31 

Indeed, when, in their printed statutes, the Grand Orients claim 
“that Freemasonry does not concern itself with the various religions 
spread throughout the world, nor with the constitutions of States; 
that in the lofty sphere in which it places itself, it respects the re- 
ligious faith and political sympathies of each of its members”, they 
are putting a trompe-l’oeil on its sign intended to attract the simple 
and deceive debonair governments. 

Its true spirit, its real doctrine, is expressed in the rituals or tui- 
leurs specific to each grade, knowledge of which has been concealed 
from the layman for as long as possible. 

This doctrine is essentially hostile to the Christian religion and 
to the maintenance of order in civil society. It is pantheism in its 
various forms, ranging from Spinozism to the brutalities of modern 
positivism. The six chapters that make up the first book of this work 
will demonstrate this peremptorily. 

Even where Freemasonry does not directly conspire against or 
attack religion, it accomplishes a far-reaching work through its doc- 
trinal action alone. 


IV. -Freemasonry’s doctrinal action 

The fundamental idea of Christianity is that morality and the 
whole social order rest on revealed truth, on God and His Christ, 
Omnia instaurare in Christo. However, this basis is overturned from 
the outset by the article in the statutes that considers morality and 
virtue to be independent of all religions. The Church therefore ex- 
communicated Freemasons as soon as they joined the Order. She 
cannot, on pain of betraying the deposit of her divine Master, re- 
nounce her role as the sole and infallible guide of men on the road 
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that must lead them to the future life. 

Here, then, is a considerable number of men who are practically 
going to find themselves separated from the Church, renouncing 
its sacraments and gradually satisfying man’s natural religious need 
with the grotesque parodies and ridiculous ceremonies of the lodges. 
Mgr Dupanloup said it best: “Many Freemasons are men who have 
mistaken the lamp of a dining room for the lamp of the sanctuary”. 
Isn’t this already a great intellectual and moral decline? 

Add to this the fact that lodge rituals and speeches are con- 
stantly full of slander against Catholicism, and fanciful explanations 
of its dogmas, and you can understand the mass of prejudice that 
obscures the intelligence of the crowd of Freemasons who stop at- 
tending Church to listen to the teachings of the lodges. 

Professors, journalists and writers belonging to the order repeat 
these errors over and over again, using the thousand voices of pub- 
licity at their disposal.32 This is how these thick clouds of error 
are formed in a country, obscuring the natural common sense so 
remarkably developed in our ancient society, even in the agricultural 
and working classes. 

This doctrinal action of Freemasonry can be observed in the 
destruction of both social truths and religious beliefs. An illustrious 
publicist, who has renewed social science today by tracing the cur- 
rent of revolutionary errors, has pointed out with great insight the 
disastrous influence exerted today by what he calls the false dogmas 
of 1789, namely man’s native goodness and the negation of original 
sin, as well as the ill-defined words liberty, equality, progress, de- 
mocracy, perfectibility and civilization. Lodges are the places where 
these hollow, sonorous words resound ceaselessly, and where the false 
ideas to which they serve as a vehicle are incessantly elaborated. 

It is not difficult to understand,” says a Masonic author, “that 
the society of openly speaking Freemasons is precisely a permanent 
conspiracy against political despotism and religious fanaticism. 

Ragon adds with greater precision: 

“In ordinary Masonic meetings, it is true, neither religion nor 
politics are discussed; but such is the admirable organization of this 
protective institution of the high sciences, that its religious grades 


speak to the intelligence of the initiate, at the same time as the 
forms and administration of this order speak to the political spirit 
of all the brothers. 

“The reflections they suggest are carried into the world as a sure 
and sacred type, by means of which they seek to improve or destroy 
that which, in the religious or political order, loses comparison with 
what the Masonic order presents. 


“A safe haven for philosophy, Freemasonry has saved people from 
the debasing yoke of fanaticism and slavery. The emancipation of 
England and the political reform of 1668 are largely attributed to 
the knowledge that Masonic initiation spread among the upper classes 
of English society. One hundred and twenty-one years later, mod- 
ern philosophy, enlightened by the lights of initiation, did more in 
France; for, after having brought about useful reforms there, it lent 
its administrative forms to the government of the day.33 

These historical assessments may surprise some readers. They will 
find authentic proof in Father Deschamps’ work, where they will 
see how Masonry has pursued its work ever more thoroughly and 
is increasingly shaping modern society according to its own type: 

Our fathers,” said Le Monde maconnique recently, “had long 
studied and practiced universal suffrage before becoming its propa- 
gators” before the outside world had thought of making it the basis 
of the social order... Masonry is a practical and experimental school, 
a model institution, a true type of organized society. “34 

One of the leaders of Belgian Masonry and the liberal party in 
that country, F.*. Goblet d’Aviella, speaking on August 5, 1877 at 
the Amis Philanthropes Lodge in Brussels, expressed this thought with 
developments that clearly indicate the role to which Masonry aspires: 

“Much has been said about form in general and Masonic forms 
in particular. However, what we call form will always have its part 
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to play in the economy of societies, because this element responds 
to two essential tendencies of the human spirit: the aesthetic sense 
and the need for method”. 

“More than any other institution of our time, Freemasonry offers 
satisfactions to this natural need for form that can be both rational 
and complete. 

“At once traditional and progressive, local and cosmopolitan, while 
giving itself as its essential aim the triumph of freedom and reason, 
it possesses rites whose unity is superior to time and space, it rests 
on traditions whose origin is lost in the mists of time, it professes 
symbols whose mystical beauty does not exclude real beauty, and 
finally it organizes imposing ceremonies to sanction all the solemn 
facts of life. 

“It is because of this plenitude £ organization that it is in a 
position to rival its great enemy: the Church of Rome. It is also in 
this way that it becomes the natural, and I would even say necessary, 
complement of the LIBERAL PARTY. 

“Why, over the last half-century, has this party lost so much 
ground among our populations, or at least how is it that the indi- 
vidual conquests achieved by freethought have not yet definitively 
torn our enlightened classes from the yoke of superstition? 

“It’s because our liberals have so far lacked an ideal, or rather 
have pursued a negative ideal, as if nothing could be founded on 
negation, and hence nothing could be destroyed. 

“Political liberty is a purely negative fact; it is the negation of 
legal constraint in the realm of individual rights. However, experience 
has shown us that this program is not enough for us to fight with 
enthusiasm and devotion against a school, or rather a church, doubly 
powerful because of the importance of its role in the past and the 
height of its claims for the future, skilful, numerous, disciplined, 
appealing to all ages, all sexes, all ranks, attaching itself to man by 
multiple and seductive links in all spheres of human activity. 

“To fight such an adversary on equal terms, shouldn’t liberals 
supplement their political program with a system of positive and 
harmonious doctrines, which would help them solve all the major 
problems of modern society, which would consider man in all the 
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facets of his nature, and which, alongside electoral associations, would 
serve as a rallying point on moral, philosophical, religious and social 
issues? Now, where would they find this body of doctrine and this 
rallying point, if not in our workshops, the only place where they 
can study and formulate, with scientific breadth and independence, the 
general synthesis of our rights, duties, relationships and destinies? 

“Tell neophytes that Masonry is not what vain people think, a 
children’s game, a meeting of bon vivants, a factory of short ladders, 
even a purely charitable society, or even a stand-in for our electoral 
associations. Tell them that, if it has charity as its aim, it is charity 
understood in its broadest sense, and that, if it is concerned with 
politics, it is to consider those questions of principle of which current 
politics is only the partial and secondary application. Tell them that it 
is first and foremost a school for the perfecting and popularization of 
science, a kind of laboratory where the great ideas of the age come 
to combine and assert themselves, then spread to the profane world 
in palpable, practical form. Tell them, in a word, that we are THE 
PHILOSOPHY OF LIBEBALISM. 

“Tell them all this, with the reservations that go with Masonic 
secrecy. “35 


Modern Masonry is tending to simplify its rituals, to reduce 
the number of tests for the reception of its grades, to soften the 
shocking formulas that its Tui- leurs still retain and which will be 
recounted in this book. The skilful people currently at its head are 
acting energetically in this direction, rapidly transforming its external 
forms (see Liv. II, chap. XII, § 5). But the spirit of the institution 
remains essentially the same; it wants to become more and more the 
great humanitarian institution, the Church of the Revolution, as one 
of its followers has called it. To achieve this, it skilfully follows the 
trends of different eras: mystical and full of phantasmagoria with 
Saint-Martin and Cagliostro, in the midst of the jaded society of 
the end of the last century, it became allegorical and mythical when 
Cousin, Matter and Renan occupied the philosophical stage. Today, 
it is simplifying and seeking to become at once more open, more 
precise and more radically destructive, like positivism, whose allure 
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it is increasingly adopting. (See Liv. II, chap. XII, § 5). 

However, it has too much experience of humanity to reject 
symbolism altogether. By virtue of his dual nature, spiritual and 
corporeal, man needs to fix his thoughts in signs, to express his 
feelings through rites. Masonry, faithful to its role as a counterfeit 
to the Church, does not intend to relinquish this means of action, 
and at the Grand-Orient convent of 1879, the principle of rites was 
upheld against the positivists, who called for their abolition. F.*. 
André Rousselle expressed the reasons very well: 

“Masonry is eminently philosophical, and it is the very ideas of 
the Encyclopedists that form its essence; but to address the masses, 
it needs something other than abstractions; it needs a kind of ex- 
ternal cult. This was so well understood that, under the Revolution, 
Masonry became theophilanthropy... Undeveloped intelligences need 
something external to strike them. Through symbolism, a layman 
easily understands that he was in error, in darkness, in superstition, 
and he sees the path to truth. “36 

A very recent authentic document will show us how Masonry, 
in its most modern form, exercises its doctrinal action as the Church 
of the Revolution and the philosophy of liberalism. 

Chile is a deeply Catholic country. It has nothing to do with 
the movement of ideas born of the French Revolution. It lives in 
peace with its own tradition and religion, but men who have traveled 
and picked up the contagion of evil have founded lodges. And these 
lodges will work tirelessly to propagate ideas that would never have 
arisen spontaneously. This is the aim of the entire plan of work of 
the Grand Lodge of Chile, as reported in the January 1876 issue of 
Le Monde magonnique: 

“Art. 1. In addition to the present commissions, there will be, 
in the Grand Lodge, committees of work. 

“Art. 2 The committees will be entitled: Section of Instruction, 
Section of Charity, Section of Propaganda and Section of Masonic 
Fraternity. 

“Art. 3 The instruction section will be responsible for: 1° founding 
secular schools; 2° assisting all societies whose purpose is to provide 
free education for the poor; 3° assisting the progress of all scientific, 
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literary and artistic institutions in the country; 4° organizing popular 
conferences for the propagation of knowledge designed to facilitate 
the progress of humanity. 

“Art. 4 The Charitable Section will: 1° assist in the founding 
of hospitals, etc.; 2° give direct or indirect support to all such insti- 
tutions which do not pursue selfish or sectarian (ie. Catholic) aims. 

“Art. 5 The propaganda section shall: 1’ defend and make known 
through the press the true ideas of Masonry; 2° work to introduce 
into public institutions the principles of liberty, equality and fra- 
ternity, and especially to bring about the separation of the Church 
from the State, to have civil marriage established, to combat priv- 
ileges, to secularize benevolence, to support the victims of religious 
intolerance...; 3° in general, concern itself with everything that can 
make humanity one family.” 

Thanks to propaganda of this kind, we’re bound to see a dull 
malaise develop among these people, followed by aspirations towards 
a different order of things, and everything will soon be ready for 
a revolution! 

What is about to happen in Chile happened fifty years ago, a 
hundred years ago, among the peoples of Europe, and is still hap- 
pening today before our very eyes. 

The day after the 1876 elections, F.*. Viette, deputy for Doubs, 
told the L.\ Sincérité, Parfaite Union et Constante Amitié réunies, 
of Besancon: 

“Our propaganda is constant, it is universal, it is infinite, like 
progress; and I, an old hand already among you, one of the new- 
comers among the representatives of France, can say to you, in the 
name of the nation: You have prepared our work, you are working 
on it every day, we will make every effort to complete it. “37 

If you keep a close eye on the movement of contemporary ideas 
and the course of political events, you can see how much truth 
there is in these words. It’s by means of such procedures, employed 
in succession and initially in the shadows, that the modern mind 
gradually takes shape. There comes a time when society is so im- 
pregnated with false ideas, that all errors spread as if by themselves, 
through the logic of evil alone, without the need for any current 
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action on the part of lodges. 

In the course of the last thirty years, we ourselves have been 
able to observe the development in the lodges of a number of ideas 
which have since fallen into disrepute. 

Such was the theory of independent morality, on which Free- 
masonry concentrated all its efforts for a long time. 

Today, it’s the theory of compulsory secular education. 

This is how F.*. Barré described its propagation as having been 
the great work of Freemasonry since the last years of the Empire: 

“At the beginning of the Second Empire, Masonry was without 
strength; it was a small Masonry docile to the master’s orders;38 but a 
few remnants of the bourgeoisie, old intractable fighters, remained as 
beneficent hearths destined to rekindle the love of liberty everywhere. 
Little by little, the lodges got back to work. The people had only 
universal suffrage to fight with, and it was understood that this would 
be a dead letter if it wasn’t enlightened; that, without education, it 
would suffer the influence of capital or that of passionate discourse, 
which is the bane of every society. So, when Masonry took the lead 
in the movement for education, it understood that this was the key 
to salvation. Everywhere it set an example: it founded or supported 
free secular schools, it opened the discussion on compulsory educa- 
tion and showed that it was not an infringement on the freedom 
of the father of the family, who owed his children, along with the 
nourishment of the body, the cultivation of their spirit. “39 

Since 1867, French Freemasonry has made a considerable effort 
to implement this program everywhere, either through the Ligue de 
lenseignement of F.’. Macé’s Ligue de l’enseignement, or through the 
action of municipal councils filled with its followers. It is preparing 
to have the Chambers of Parliament enact the threefold principle of 
secular, free and compulsory education, and to have the State provide 
women with a public education similar to that of boys. The aim is to 
radically destroy in the new generations those principles of Christian 
faith, those Catholic mores, which have, by an astonishing action of 
Providence, survived a century and a half of impious propaganda. 

“Clericalism is the enemy” was Gambetta’s watchword for this 
campaign, which continued through the press, lodge conferences, 
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public meetings, white masonry outfits and charity fetes. 

Le Monde maconnique, in its August 1879 issue, can give an 
idea by this account of a party celebrated, on June 28 last, by Le 
Globe lodge, of Vincennes, and to which a large number of laymen 
and ladies had been invited: 

“In a warm address, the Venerable first thanked those present 
for the sympathy shown by their presence, then set out the ideas 
and aims of Masonry, demonstrating its essentially progressive nature. 
Explaining Masonic doctrines, he says: “You may have heard that we 
are dangerous people, revolutionaries, pagans, atheists! Yes, we are 
all of these things, but we are also men of peace and conciliation, 
because the main basis of our association is tolerance. Dangerous, we 
are for all those who seek power and domination, keeping knowledge 
for themselves and leaving the people around them in ignorance and 
stupefaction, whom they would like to lead like a vile herd. Yes, 
we are revolutionaries, for not only are we marching with progress, 
but we are pushing people towards it, for we demand instruction 
for all and for all; through it we are sure to defeat superstition, and 
when the last of our peasants can read, everyone will laugh at the 
miracles, the water of La Salette and Lourdes... We demand that 
the old world disappear to make way for the world of science, the 
arts, industry and freedom!” 

“He cites the names of the immortal men who prepared the 
revolution of 1789, working tirelessly for the emancipation of man; 
many of them came to our temples to teach and learn. He also speaks 
of those who still honor and strengthen Masonry today: “The lodge 
is a school where we all have to learn. Ideas matured, discussed, 
projects elaborated in the workshops, are then in the public domain, 
and enter more easily into mores and practice.” 

Freemasonry, as we shall see in a moment, has prepared most of 
the modern revolutions by supplying selected elements to the secret 
societies in action: it carries out an initial selection process for its 
own benefit, and groups troubled or misguided minds in frameworks 
ready for their recruitment. But it contributed no less to the work 
of the Revolution by shaping public opinion in its direction. 

Mr. Bluntschli, in his work De la Politique, celebrates the role 
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played in contemporary events by this all-powerful factor, which 
escapes all legal form and is elusive. “No government can successfully 
resist it for long, and it has the last word in all modern conflicts. 
“40 Now, Masonry elaborates this spirit of the times as it sees fit, 
either in the lodges by having certain subjects dealt with in the way 
its followers want, or by using the many subordinate bodies it has 
created below it to act more directly on the masses. 


V. - Freemasonry and the army of the Revolution. 


It’s difficult to give precise figures here, because even for Masonry 
proper, the bases of evaluation vary considerably, and, outside its 
official frameworks, there are many other more or less public asso- 
ciations, which are instruments in the hands of the supreme leaders 
of secret societies. 

Findel, the most authoritative and recent Masonic writer, puts 
the number of Grand Lodges or Masonic Powers worldwide in 1876 
at 120, and that of Lodges at 9,000, comprising between 400,000 
and 600,000 active members.41 This estimate is far too attenuated; 
for Masonic documents indicate the existence of 54 Grand Lodges, 
10,000 Lodges and 700,000 active members in the United States 
alone.42 Obviously Findel, as guardian of Masonic orthodoxy, has 
systematically rejected from his statistics many Grand Lodges and 
Lodges which are not regularly constituted or which follow special 
rites. 

We attach much greater confidence to Pachtler’s careful surveys, 
which put the number of lodges worldwide in 1874 at 11,100, with 
over a million active members. The activity and wealth of the lodges 
can be judged by the fact that, at that date, they were supporting 53 
special Masonic magazines or journals, i.e. accessible only to initiates. 
Yet this list is necessarily incomplete.43 Since 1874, the number of 
lodges has grown considerably in some countries. 

In France and the colonies, the Grand-Orient had under its obe- 
dience, in 1877, 261 lodges, forming 306 workshops; the Supreme 
Council of the Ancient Accepted Scottish Rite and that of the Mis- 
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raim Rite have between them around a hundred. Masonic publications 
do not provide us with a list of active members in France, but we 
can estimate an average of one hundred per lodge. 

But these figures, which are now well above their present level 
thanks to the rapid expansion of Freemasonry under the influence 
of recent political events, are far from giving an idea of the strength 
of secret societies. 

Firstly, active members are only those Masons who pay their an- 
nual dues, which are very high, i.e. those who regularly attend lodges, 
and therefore live in towns and cities. Much larger is the number 
of passive members, who have been accepted as Freemasons.44 This 
character being indelible, according to the order’s constitutions, these 
members, even if they don’t regularly attend a lodge, are nonetheless 
under the jurisdiction of the order’s leaders. Although many honest, 
misguided people fall into this category, we cannot ignore the fact 
that, among these passive members, there are some very active ele- 
ments at the disposal of secret societies. 

Masonic writers generally put the number of passive members 
at three times that of active members. This calculation would give 
a total of three to four million Freemasons.45 

But the lodges, it cannot be repeated too often, are merely the 
regular framework for the army of the Revolution and the anti-so- 
cial sect. Below them are innumerable popular societies, circles and 
associations of all kinds, which are simplified forms of Masonry. Less 
costly, they reach classes of the population that Masonry would not 
admit to its lodges. And here, the unfortunate dupes placed more or 
less under its influence can be counted in the millions. 

In the body of this book, and in particular in the chapter on 
Masonry in Belgium (Liv. II, chap. XIII), you will find very precise 
details on the formation of these subordinate societies, directed under 
hand by the lodge chiefs. 

A long time ago, these procedures were captured on the spot 
by M. d’Horrer, former minister plenipotentiary, who described the 
organization of the radical party by the lodges in Switzerland as 
follows, in the Correspondant: 

< During this long period of conspiracies on the one hand and 
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blindness on the other, the whole of Switzerland was organized into 
societies, whose aims and demonstrations varied infinitely. Not all of 
them were originally revolutionary in color; but as the lodges and 
sales had taken care to include their leading dignitaries and boldest 
orators, they all fell, a little earlier, a little later, under their occult 
leadership, ie., under the yoke of Masonic vassalage. Such were the 
Helvetic, Geological, Archaeological, Natural History, Musical and 
Agricultural Societies, and even the banal association that claimed to 
be of common utility, a veritable intellectual and scientific hospice, 
destined to receive anyone with the ambition of belonging to some 
patriotic association, without having cultivated any art or branch 
of knowledge whatsoever. For the people, singing associations were 
imagined, where they received inter pocuta lessons in liberalism, ice. 
impatience with any authority in which they themselves did not take 
an active and preponderant part. All these societies were primed by 
the Francs-tireurs (Schutzen-Gesellschaft), which soon embraced the 
whole of Switzerland. “46 

This tactic is not new. As early as 1724, the organizers of English 
Masonry founded the Order of the Gormones, a kind of popular 
Masonry with bizarre forms, designed to group together categories 
of individuals who were not considered sufficiently advanced for the 
lodges. Many such organizations were successively created. For ex- 
ample, the Odd-Fellows branch, which was transported to Germany 
under the name of Sonderbaren Brader, and which in 1874 numbered 
1,143 lodges, is a veritable society dependent on Freemasonry, closely 
affiliated with it, and like it proclaiming itself “an institution destined 
to deliver the people from priests, superstition and fanaticism!”47 

In France today, Masonry is using the same methods. Fourteen 
years ago, it founded the Ligue de l’enseignement and its circles, 
followed by the sou des écoles and other similar organizations. 

In Bordeaux, the lodges have created a Masonic crib organization, 
to which have been grafted two organizations made up of young 
people called the Amis réunis and the Fréres unis.48 

With these organizations, it can at times act powerfully on opinion, 
and now that it has become a quasi-official institution, it multiplies 
external manifestations designed to strike a chord with the popular 
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masses. 

Such was the case, for example, of a grand festival given by the 
Bordeaux lodges in the public garden on June 24, 1879. All the mu- 
sical societies performed the Marseillaise, and collections were made 
by young members of the Fréres unis and Amis réunis. A firework 
display followed, “the main piece of which, bearing the frontispiece 
(Euvres magonniques, reminded the seventeen thousand people crowd- 
ing the garden’s avenues of the goal pursued by Masonry.” 

Le Monde maconnique, from whom we borrow this account, 
begins by noting that the celebration took place “just as the last 
banners of the processions were returning to their respective sacristies.” 

Here we see the secret thinking of the lodges, which is to replace 
religious worship with public festivals, as under the Convention. In 
Marseilles, this was the inspiration for a festival of this kind, held 
on April 30, in aid of the Sou des écoles.49 Masonry is thus seeking 
to offer the people a diversion, for in this city, as in many others, 
the Lodges have been powerful enough to have Catholic processions 
banned by the administrative authorities, contrary to the Concordat 
and the true spirit of the law. 

In other countries, Masonry employs other forms, but its mode 
of action is basically the same. In South America, for example, it 
used similar methods to seize control of religious brotherhoods. In 
Martinique, a venerable bishop was forced to dissolve all penitents’ 
associations and even women’s brotherhoods. Some Freemasons, he 
told us, were infiltrating the brotherhoods. They didn’t affiliate their 
members directly with Masonry, but they swore them to secrecy, 
made them hold their meetings in the evening, and thus gradually 
diverted them from their original purpose, placing them at the service 
of the occult power of the sects.50 

This is the great danger posed by the many secret societies forming 
in the USA and Canada to defend professional or national interests, 
such as the Ancient Order of Hibernians, one of the most wide- 
spread today, the Fenians and many others. They easily become the 
instruments of hidden leaders. 

With lodge members belonging almost exclusively to the bour- 
geoisie and upper classes, Masonry’s action is multiplied a hundred- 
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fold. It increases with all the power given to its members by their 
position in liberal careers, industry and public office. Add to this the 
fact that it owns most of the world’s newspapers. The Jews, closely 
allied to the Freemasons, own almost the entire German press and 
part of the English press (including the Times). There have even 
been recent reports of their dominance of American journalism. This 
strange power called public opinion is therefore, in most circumstances, 
in the power of Masonry. 

Public education is also one of the means used by secret societies 
since the 18th century to shape people’s minds. Wouldn’t today’s 
instructions from Weishaupt, the founder of German Illuminism, 
who took over the leadership of all French and German lodges a 
few years before 1789, seem to have been written? (Liv. II. chap. 
V, §§ 6 and 7). 

f 

“We must everywhere win over the common people to our 
Order, and the best way to do this is by influencing the schools... 
When a writer announces principles that are true, but not yet part 
of our educational plan for the world, or principles whose publication 
is premature, we must seek to win that author over. If we cannot 
win him over and make him a follower, we must decry him... If a 
regent (the title of one of the higher ranks of Illuminism) thought 
he could bring about the suppression of religious houses and apply 
their assets to our object, for example to the maintenance of suitable 
schoolmasters for the countryside, these kinds of projects would be 
especially welcome by superiors; the testing of our principles and our 
schools is often more successful in small states. ...; never lose sight 
of military schools, academies, printing works, bookshops, cathedral 
chapters, or any other establishments that influence education and 
school government. Let our regents be constantly busy forming plans, 
and imagining how we should go about making ourselves masters 
of all these establishments. 

“Our strength lies, to a great extent, in numbers; but it also 
depends a great deal on the care we take in training pupils. Young 
people bend, lend themselves better to this object... The enlightened 
prefect will therefore spare nothing to gain possession of his district’s 
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schools and their teachers. He will see to it that they are entrusted 
to members of our order; for it is in this way that we inspire our 
principles and train young people; it is in this way that we prepare 
the best minds to work for us, that we accustom them to discipline, 
that we secure their esteem; that the attachment conceived for us 
by these new pupils becomes as lasting as all the other impressions 


of childhood. 


This is the secret of the ardor and perseverance with which 
lodges everywhere seek to destroy Christian teaching and replace it 
with secular, compulsory instruction led by their followers. 


VI. - HOW SECRET SOCIETIES PREPARE 

REVOLUTIONS 

Freemasonry also prepares choice personnel for all active secret 
societies, and provides discreet support for those of its members who 
embark on more active careers. 

As soon as the apprentice is received in the first grade, the Wor- 
shipful One utters these words, significant for those with an open 
mind: 

“Masons are obliged to assist each other in every way they can, 
whenever the opportunity arises. Masons must not involve themselves 
in conspiracies; but if you learn that a Mason has engaged in some 
enterprise of this kind and fallen victim to his imprudence, you must 
have compassion for his misfortune, and the Masonic bond makes it 
your duty to use all your influence and the influence of your friends 
to lessen the rigor of the punishment in his favor.” 

In the second book of the book, we’ll see how all active secret 
societies, from the Illuminati and Carbonari to the International, have 
recruited from Masonic lodges. Obviously, this can only be by the 
admission of their supreme directors. 

In fact, all the founders of secret societies have clearly explained 
the role played by Freemasonry. 

Weishaupt expressed himself as follows in the instruction for the 
Enlightened or Scottish Knight: 


68 THE ORIGINS OF JEWISH SUPREMACY IN FRANCE 


“In every sizeable town, the secretive chapters will establish 
Masonic lodges of the three ordinary grades. They will welcome 
into these lodges men of good character, who enjoy public esteem 
and are well-to-do. These men must be sought out and accepted as 
Freemasons, even if they are not expected to be useful to Illuminism 
for our future work. 

Leave the brutes, the coarse and the imbeciles to me,” he writes 
in the chapter on exclusions from the high ranks. There is, however, 
a species of imbecile to whom we must not say this, because we 
can derive some advantage from their foolishness. If they don’t have 
wit, they at least have money. They’re good people, and we need 
them. These good people are numerous and fill the coffers; so get 
to work; these gentlemen have to take the bait; but let’s be careful 
not to tell them our secrets. These kinds of people must always be 
convinced that the rank they hold is the last. 

“The deputy master of the lodges, usually the auditor of ac- 
counts, must also be a member of our secret chapter: he will make 
the lodges believe that they alone have their money at their disposal; 
but he must use this money according to the purpose of our order. 
If a fellow member is to be helped, a proposal is made to the lodge. 
If this fellow member is not a mason, it doesn’t matter; he must 
nonetheless be helped by some expedient. 

“We won’t take any money from the capital, so that one day 
we can find the means or funds for larger ventures. The treasurer, to 
whom these funds are remitted, collects them and seeks to increase 
them by every means possible. 

“Before touching our own funds to help our confreres, we must, 
as far as possible, seek to provide them with assistance or mainte- 
nance from the funds of lodges that are not part of our system. In 
general, we must use the money that these kinds of lodges spend so 
uselessly for our great purpose”. 

In 1822, a Jew, a member of the Roman High Sales, wrote to 
one of his accomplices to multiply associations everywhere, even those 
which are apparently harmless, and especially Freemasonry: 

“In the impossibility in which our brothers and friends find 
themselves of still saying the last word, it has been deemed good 
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and useful to spread light everywhere and to give the branle to all 
that aspires to stir. 

“There’s something so banal and universal about the city-dweller’s 
or bourgeois’ vanity in pledging allegiance to Freemasonry, that I’m 
always in awe of human stupidity. 

“T’m astonished not to see the whole world knocking on the door 
of all the venerables, and asking these gentlemen for the honor of 
being one of the workers chosen to rebuild Solomon’s temple. The 
prestige of the unknown exerts such a power over men, that Ton 
tremblingly prepares for the phantasmagorical trials of initiation and 
the fraternal banquet. 

“To find oneself a member of a lodge, to feel oneself, apart from 
one’s wife and children, called upon to keep a secret that is never 
confided to one, is, for certain natures, a pleasure and an ambition. 

“Lodges today may well procreate gourmands; they will never 
give birth to citizens. We dined too much at the T.’. C.. and TY. 
R.-. F.-, of all the Orient; but it is a place of deposit, a kind of 
stud farm, a center through which one must pass before arriving at 
us. Lodges only do relative harm, tempered by false philanthropy 
and even more false songs, as in France. It’s too pastoral and too 
gastronomic, but it has a purpose that must be constantly encouraged. 

“By teaching him to carry a weapon with his glass, we seize 
man’s will, intelligence and freedom. We dispose of him, we turn 
him, we study him. We guess at his inclinations, affections and 
tendencies; when he’s ripe for us, we steer him towards the secret 
society, of which Freemasonry can only be a poorly-lit antechamber. 

“Once a man, a prince even, a prince especially, has begun to 
be corrupted, you can be sure that he will hardly stop on the slope. 
There are few morals, even among the most moral, and one goes 
very fast in this progression. Don’t be alarmed to see lodges flour- 
ishing, when Carbonarism is struggling to recruit. It’s the lodges 
we’re counting on to double our ranks; unbeknownst to them, they 
form our preparatory novitiate; they talk without flinching about the 
dangers of fanaticism, the happiness of social equality and the great 
principles of religious liberty. Between two feasts, they deliver blis- 
tering anathemas against intolerance and persecution. It’s more than 
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enough to make us followers. A man imbued with these beautiful 
things is not far from us; all that remains is to enroll him. “51 

Mazzini, the great agitator, also understood the futility of lodges 
and all liberal associations, even those composed of honest bourgeois: 

“The assistance of the great is an indispensable necessity to give 
birth to reformism in a country of feudalism. If you only have the 
people, mistrust will arise at once, and they will be crushed. If they 
are led by a few great men, the great men will serve as a passport 
for the people. Italy is still what France was before the Revolution, 
so it needs its Mirabeau, its La Fayette and so many others. A great 
lord can be held back by material interests; but he can be taken by 
vanity; let him play the leading role as long as he wants to walk 
with you. There are few who want to go all the way. The essential 
thing is that the end of the great Revolution is unknown to them. 
Let’s never let it be seen that the first step to be taken is the right 
one. 

“Associating, associating, associating, it’s all in that word. Secret 
societies give irresistible strength to the party that can invoke them. 
Don’t be afraid to see them divide; the more they divide, the better; 
they all go towards the same goal by different paths. The secret will 
often be revealed: so much the better. Secrecy is needed to give 
security to members, but transparency is needed to inspire fear in 
those who remain. When a large number of associates, receiving the 
word of command to spread an idea and make it public opinion, 
can get together for a moment, they will find the old edifice pierced 
on all sides and falling as if by miracle at the slightest breath of 
progress. They themselves will be astonished to see the kings, the 
lords, the rich, the priests, who formed the carcass of the old social 
edifice, flee before the sheer power of opinion. Courage, then, and 
perseverance. “52 

Proof of the affiliation of these secondary societies to Masonry, 
which is like the mother of them all, is to be found in § 3 of the 
statutes of the Young Germany, published by the judicial authorities 
in the investigation into Lessing’s murder, which expressly forbids 
each and every one of its members to join any secret society other 
than that of the Freemasons! 


CHAPTER I: A COMPETITION IN METZ 71 


This is still the case today. 

In the major investigation carried out by the National Assembly 
into the actions of the national defense government, M. de Sugny 
noted that Freemasonry had always provided the most advanced secret 
societies with their leaders, and the popular societies, which depend 
on it, with their staff. 

Here’s what’s happening now in France, particularly in the east 
and southeast. Every town of any importance has a Masonic lodge 
made up of middle-class citizens and linked to the center. This lodge 
not only has members in the town where its headquarters are located. 
It has members in all the towns and villages, recruited mainly from 
professions that bring them into contact with the public: doctors, 
notaries, veterinary surgeons, merchants. A small number of workers 
are also admitted, whose intelligence and fanaticism set them apart 
from their comrades. 

In turn, in each village or commune, these afhliates are at the 
head of an association made up of peasants or workers in the form 
of circles, chambrées or choral societies, which they direct and which 
they place at the service of the lodge, without their members being 
directly part of Masonry. Depending on the temperament of the 
population, their habits and the degree of political excitement, real 
popular secret societies are formed: such were the Alliance républicaine 
de St-Etienne, the Charbonnerie de Die, which were the subject of 
trials in 1872 and 1873, and which fell foul of the law because of 
the formal affiliation and oaths required. Groups of this kind still 
exist, recruited and afhliated to a directing center according to the 
same secret system. Elsewhere, public circles and associations give 
almost the same results. The result of either system is that in every 
village in certain parts of Fiance, a single individual is the undisputed 
leader of all elections. Often, there is nothing in his external social 
situation to explain this influence; the truth is that his power rests 
on one of these organizations. 


Father Deschamps’ work demonstrates with abundant evidence 
and irresistible dialectic the absolute identity of Freemasonry’s doc- 
trines with the principles of Carbonarism, Mazzinism and all other 


militant revolutionary societies. These sects have merely drawn the 
consequences from the premises laid down in the lodges. 

This class of Freemasons, whom Weishaupt and Mazzini so 
rightly classed as imbeciles, perpetually calls for revolutions, and 
interweaves the exaltation of the most bloodthirsty violence with 
dreams of perpetual peace. 

Among a thousand similar speeches, we quote the words of a 


brave bourgeois from Brussels, F.-. Merzbach, at the féte de la lu- 
miére on November 3, 1866, in the Amis de l’union et du Progrés 
réunis lodge: 

“The Revolution of 1789 was a titanic struggle which buried all 
the prejudices of the Middle Ages, a struggle which planted in the 
corpse of the past the flag of the future - that of human rights, - a 
battle that made the weak tremble, and gave birth to hercules - a 
horrible battle that bloodied the soil of the world and divinized the 
pages of history - a battle that raised the disinherited people to the 
height of the heads cut off by the guillotine - a battle that was the 
first day and not the last of humanity. 

“This baptism of blood was necessary then. Tomorrow, there 
will be no more guillotines. 

“Churches will be turned into schools, - convents into public 
libraries, - sabers into ploughs, - ... everyone will work for everyone 
and everyone for everyone... 

“If blood is necessary, it will flow - but it will water the field 
of the future. - War will disappear forever. - Battlefields will be- 
come altars, on which humanity will burn its incense to the glory 
of freedom. 

“Only then will she celebrate the true file of the regeneration 
of light. “53 

This speech received the honors of exceptional publicity, so much 
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so did it excite the admiration of the lodge, and it is the usual tone 
of those heard in Masonry. What a preparation for the communes 
of the future, what a public so ready to applaud the greatest crimes, 
does not incessantly form Masonry by appearing to do nothing but 
play at brotherhood! 

We must now ask ourselves whether there is anything more 
than an identity of doctrines and personal communications between 
the members of the various sects, whether there is really a unity 
of direction which links together all the secret societies, including 
Freemasonry. 

This brings us to the most mysterious aspect of the workings of 
secret societies, the one they hide most carefully behind the veil of 
these national Great Orientals, which declare themselves independent 
of one another and sometimes even excommunicate one another. 

The history of the sects, as set out in the second book, reveals the 
existence, as early as the 16th century, at the time of the Cologne 
convent (Liv. II, chap. II, § 2), of a secret organization, culminating 
in a single patriarch known only to a small number of masters. In 
the eighteenth century, the Order of the Temple acted as an internal 
order for Masonic lodges, directing the work of ordinary Masons 
without their being aware of it: it was through the Order of the 
Temple that [lluminism came to dominate all lodges and rites by the 
end of the century. At that time, the Scottish High Ranks served 
as sanctuaries for this inner order, which is why they have always 
been recognized by the Masonic powers, despite the protests of many 
Masons of the Symbolic Ranks, and even despite temporary schisms. 

But the High Ranks have lost their significance today, and it is 
not in their chapters that we should look for the center where the 
supreme direction of universal Masonry is hidden. This direction 
has, however, continued to exist. Proof of this can be seen in the 
sudden evolution accomplished by Freemasonry when it abandoned 
Napoleon Lr in 1808. We also have precise evidence of its existence 
at the time of the Restoration. A Masonic writer,* whose own words 
can be found in Liv. I], chap. VIII, § 5, attributes this role to the 
continuation of the Order of the Temple. Around the same time, 
the Roman High Sales, whose correspondence was seized by the 
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government of Gregory XVI, exercised an undisputed supremacy 
over the Carbonari as well as over the Masonic lodges of France and 
Germany. For a time, it even succeeded in imposing its domination 
on Mazzini, until the latter got rid of its members using his usual 
summary methods. A little later, the center of leadership shifted, and, 
as F.’. Malapert, “the word of command given to lodges all over the 
world came from Petersburg and Berlin, and no longer from Paris. 
Around 1810,” he adds, “they were given over to the currents of 
Pan-Germanism and Pan-Slavism. “54 

A Saxon lawyer of rare vigor of mind and immense erudition, 
Mr. Eckert, who devoted his life to unveiling the mysteries of se- 
cret societies and unearthed the most precious documents on their 
action, came to the conclusion that the Inner Order still existed and 
sovereignly governed Masonry or the Outer Order. 

Here’s how Mr. Gyr, his translator, sums up the results of his 
investigations: 

“Masonry, being a universal association, is governed by a single 
leader named Patriarch. The title of Grand Master of the Order is 
not the exclusive privilege of any one family or nation. Scotland, 
England, France and Germany have in turn had the honor of giving 
the Order its supreme leader. Today, Lord Palmerston is said to be 
invested with the dignity of the patriarchate. 

“Next to the Patriarch are two committees, one legislative, the 
other executive. These committees, made up of delegates from the 
Great East, are the only ones to know the Patriarch and to be in 
contact with him. ‘ 

“All modern revolutions prove that the Order is divided into 
two distinct parts: one peaceful, the other warlike. 

“The first uses only intellectual means, ie. speech and writing. 

“It leads the authorities and people whose loss it has planned to 
commit suicide or mutual destruction. 

“It conquers for the Order all places in the State, the Church 
(1) and the universities, in a word all influential positions. 

“It seduces the masses and dominates public opinion through the 
press and associations. 

“Its board of directors is called the Grand-Orient, and its lodges 
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are closed - I’ll explain why in a moment - as soon as warlike divi- 
sion brings the masses it has won over to the Order into the streets. 

“As soon as the pacific division has pushed its work far enough 
for a violent attack to have a chance of success in the near future; 
when passions are inflamed, when authority is sufficiently weakened, 
or when important positions are occupied by traitors, the warrior 
division is ordered to deploy all its activity. 

“The directorate of the belligerent division is called the firmament. 

“As soon as it comes to armed attacks and the belligerent division 
has taken the reins, the lodges of the peaceful division are closed. 
This tactic is another example of the Order’s cunning. 

“Indeed, in this way it prevents the Order from being accused 
of cooperating in the revolt. 

“In addition, as the members of the belligerent division, as high 
dignitaries, are part of the peaceful division, but not reciprocally; as 
the existence of this division is unknown to most of the members 
of the other division, the former will be able to rally to the lat- 
ter in the event of failure. Peaceful lodges hasten to protect by all 
means the brothers of the belligerent division, portraying them as 
over-enthusiastic patriots who have allowed themselves to be swept 
along by the current beyond the dictates of order and prudence. “55 

The result to which his long studies have led Eckert, is confirmed 
in its essential features by these words which M. d’Israeli threw out 
not without design in one of his political novels and to which his 
latest official speeches give even more significance; 


“The world is governed by characters quite different from those 
imagined by those whose eyes do not delve behind the scenes. This 
mysterious diplomacy of Russia, which is the terror of Western Eu- 
rope, is organized by the Jews, and they are its principal agents... This 
powerful revolution which is even now being prepared and stirred 
up in Germany, where it will in fact be a second reformation more 
considerable than the first, and of which England still knows so little, 
is developing entirely under the auspices of the Jew, to whom has 
fallen the almost complete monopoly of all professorial chairs. “56 

Henri Misley, a man who had played a very active role in the 
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Italian revolutions around 1830, and whom very special circumstances 
had brought into contact with Father Deschamps, wrote to him in 
1855: 

“T know a little about the world, and I know that, in all this 
great future that is being prepared, there are only four or five who 
hold the cards. A greater number believe they are, but they are 
mistaken!”57 

A few fragments of Misley’s correspondence from 1850 to 1855 
can be found in Liv. Il, chap. X, §§ 1 and 2. Despite their author’s 
great reserve, his letters indicate the action of this steering committee 
weighing on European cabinets and directing all secret societies; but 
they also reveal the dissensions that existed then as now between the 
various elements of which these societies are formed. . 

While admitting the continued existence of this single center of 
leadership, which succeeded the former sovereign patriarch of the 
order, we are inclined to believe that the authority of this leadership 
is not always universally recognized, that among the army of secret 
societies new forces arise which sometimes enter into conflict with 
the old ones, seek to seize supreme leadership, and only half-submit 
to its orders until they themselves can penetrate this sovereign center. 
Today, Mazzini and the Roman High Sales, Louis Napoleon and 
Mazzini, Karl Marx and M. de Bismarck, have not always been able 
to agree, despite the ties that bind them to each other. 

According to a very curious account, the main features of which 
have so far been confirmed by events, and which you will find repro- 
duced in Book II of this work (chap. XII, § 3), General Etzel, one 
of the most advanced leaders of Masonry, said of Mr. de Bismarck 
after the Locarno Convent in October 1872: “He is completely ours, 
and the day we see him staggering, we will withdraw our confidence 
from him, he knows it very well. These words seem to us to sum up 
the state of dependence in which the different fractions of the sects 
find themselves, and at the same time the antagonism and mistrust 
that the pursuit of different interests arouses between them, not to 
mention the personal rivalries of their leaders. 

These internal discords are often the means Providence uses to 
halt the momentum of the Revolution, and to give people the means 
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to hold back on the slope to which they are being swept. 

But we must not conceal the fact that more and more secret 
societies are tending towards unity, from naive bourgeois Masonry 
to the sectarians hidden in European cabinets and the leaders of the 
International. The day this unity is fully realized, the time will be 
ripe for Antichrist. 


VII - The secret of Freemasonry and the ultimate goal of the sects 

Secrecy, say the Masonic constitutions, is the first characteristic 
sign of the Order, and at each grade the initiates are made to take 
a new oath, by which they devote themselves to the most atrocious 
punishments, should they reveal the secrets of the Order. 

Yet the vast majority of Masons, even those who reach the 
highest ranks today, never receive any confidences. 

So what is the significance of these oaths, and does secrecy itself 
really exist? 

The strict obligation imposed on Masons never to reveal any- 
thing they might see or hear being said in the lodges is a guarantee 
against indiscretions or surprises. It protects the occult action of the 
supreme directors, the existence of the internal order we have just 
been talking about, and finally, it covers the attempts made at cer- 
tain times in the lodges to recruit elite adepts for active purposes.58 

As for secrecy itself, here’s what the Duke of Brunswick’s 1794 
manifesto to all lodges had to say about it: 


“Your masters should tell you, as our fathers Pav taught us, that 
the secrets of the association can only be known by a few masters, 
for what would become of secrets that were known by too many?” 

The possession of this secret is independent of the collation of high 
degrees, and a fortiori of the Order’s official dignities. Sects,” says 
one of their most erudite historians, “almost always have two kinds 
of rules and doctrines: one vulgar and general, the other particular, 
known only to certain initiates, who are rarely in the highest ranks, 
but through whose hands everything actually passes and is done. “59 

The Grand Master of a Grand Orient may know nothing at 
all about the Order’s secrets, nor does he often have any effective 
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power over its work.60 

The Order knows how to guard against any misunderstanding, 
witness this oath of the Knight of St. Andrew or Scottish Superior 
Master. which is taken in German lodges: 


“IT swear freely to God, Creator of the universe, in the hands 
of the legitimate Master of this lodge and in the presence of the 
Scottish brethren here present, to conceal in the most secret manner 
in the world the secrets to which I have presently arrived and all 
the presumptions I may derive from them, and not to reveal them 
to anyone, EVEN IF HE WERE THE MASTER OF THE EN- 
TIRE ORDER, unless I recognize him in a high regular Scottish 
lodge, or unless he is designated to me as such by my superiors in 
this lodge. “61 

This great secret of the Order can now be penetrated even by 
laymen, through the writings of the sects’ founders and, above all, 
in the light of the events in which they took part. 

To put the rights of man in the place of divine law, to establish 
the reign of mankind in the place of that of the Creator - this, as 
we shall see (Liv. I, chap. I), is the supreme aim of secret societies, 
the one they pursue in all situations and under all political forms. 
To achieve it, they need to overturn the principle of legitimacy in 
all governments, and with it all good national customs, to pervert 
the very foundations of the social order, and even the language of 
the people. Now, since the truths of the religious and social order 
are not pure ideas, but are embodied on this earth in positive insti- 
tutions, the sects, in order to achieve their supreme goal, are bent 
on attacking the Catholic Church, which is not only the essential 
instrument of God’s reign on earth, but also the guardian of the 
very purely natural order. What they really want to strike at is the 
Roman See, which means that the Catholic Church can never sink 
to the level of a Russian or Anglican Church. With the Papacy, the 
sects confuse in their hatred the glorious lineage of the descendants 
of Saint Louis, who, despite the faults of some, never betrayed the 
cause of God nor denied their title of eldest sons of the Church. 

Lilia pedibus destrue has been a motto repeated in the ranks of 
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several Masonic rites since the 18th century. It expresses the spirit 
of all, and is the key to all contemporary revolutions. 

This secret of the sects is certainly communicated to the mem- 
bers of the inner order, to those who take part in the leadership, 
but it can also be penetrated by all those who know how to read 
the symbols of Masonry and its rituals. The German High Mason 
Droeseke made this clear in a speech he gave to the Olive Branch 
Lodge in Bremen in 1849: 

“Above all, we regard Masonry as an institution emanating from 
the divinity. He who has will receive until he is satisfied. But to 
those who have nothing, Masonry can give nothing; it even impov- 
erishes them, in the midst of apparent wealth. In our temples, there 
is always talk of a secret; indeed, to put it more accurately, there 
is only talk of this secret. This secret cannot be concealed from the 
man with eyes; he penetrates it without the lodge; he is initiated 
without having entered our sanctuaries. Another will never come to 
know you, not even through the lodge and by means of all his ranks; 
he is a profane, even if he sits at the centre of the temple and sees 
the grand master’s jewels shining. The very means we use to solve 
this problem - our symbols, our images, our signs - we regard as 
secrets. For what reason, and by what right, do we act in this way? 

“Our symbols are not two-boards to kill time and amuse children; 
they are sacred vessels in which the holy of holies is preserved and 
exposed to the eyes of the initiated. These are the words that would 
be profaned if thrown before the foul animals. Our symbols are 
not the object represented; they are merely allusions, reminiscences; 
through them, the mind is stimulated to make efforts to conclude 
the invisible from what is visible. “62 

All sects agree on this goal of their efforts; only, as their satanic 
hatred of God is mingled with all sorts of passions and lusts, they 
often divide among themselves over the means to be employed and the 
point at which they would like to stop in their work of destruction. 

The revolutionaries of high lineage, the clever ones, those who 
have been the first to attain fortune and honors, seek to concentrate 
their blows against the Church and religion. They would like to 
preserve a purely material order in society, as much because they 
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reap the benefits of it as because they know the inevitable reaction 
of interests offended by the insanity of revolutionaries, who go right 
to the bottom. They would even willingly preserve the Church as 
a human establishment, and content themselves with corrupting it 
to make an instrument of their reign, such as Anglicanism, Russian 
schism, Prussian evangelicalism. 

A famous Freemason and at the same time an important statesman 
of his time, Blumenhagen, said in 1825: “The whole world must 
be the temple of the Masonic order, the azure of the sky its roof, 
the poles its walls, the throne and the altar its pillars...” (V. liv. II, 
chap. XIV, § 1). This is the thinking behind Freemasonry, which, 
if need be, is constitutional and conservative. 

Bossuet had a profound intuition of the struggles of modern 
times when, seeing in the light of Scripture all the phases in the 
existence of human societies, he wrote these words: 

“There are two kinds of persecution: one is open and declared, 
when religion is openly attacked; the other, hidden and contrived, 
like that of Pharaoh who, jealous of the abundance of God’s people, 
inspired hatred of them in his subjects and sought secret means of 
destroying them: Come, he said, let us oppress them wisely (Exodus 
I, 10, 11 ff.), that is, secretly and linearly. “63 

To corrupt the Church, to transform Catholicism, as Enfantin 
wrote at the end of his career, was the dream of the impious mad- 
ness of Frederick of Prussia, the two Napoleons, Louis-Philippe and 
the Count of Cavour; it is still that of M. de Bismarck. Having 
smothered faith in their hearts, they no longer take into account 
the supernatural assistance of which the Church is the object and, 
at the sight of all the doors opened to them by gold and intrigue, 
they imagine that with a redoubling of effort and skill they will 
overcome this immaterial force, which always resists them. 

Weishaupt, the founder of Illumnism in the 18th century” out- 
lined the plan of this conjuration as follows; 

“If it’s interesting for us to have the ordinary schools, it’s also 
very important to win over the ecclesiastical seminaries and their 
superiors. With this world we have the main part of the country; we 
put on our side the greatest enemies of all innovation, and, what is 
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above all, with the ecclesiastics the people and the common people 
are in our hands. Observe, however, that with ecclesiastics many 
precautions are necessary. They are either too free or too meticulous, 
and those who are too free rarely have good morals. 


Forty years later, the aristocratic revolutionaries who made up 
Rome’s High Sales were pursuing the same design with a depth that 
surpasses the ordinary calculations of human perversities. 

Here’s how one of their leaders expressed himself in a confidential 
letter to one of his accomplices; 


“Since we have been established as a body of action, and order 
has begun to reign in the remotest sales as well as in those closest 
to the center, there is one thought that has always deeply preoccu- 
pied men who aspire to universal regeneration: the thought of the 
emancipation of Italy, from which must emerge, on a given day, 
the emancipation of the whole world, the fraternal republic and the 
harmony of humanity. This thought has not yet been grasped by our 
brothers beyond the Alps. They believe that revolutionary Italy can 
only conspire in the shadows, distribute a few stabs to henchmen or 
traitors, and quietly submit to the yoke of events, which are taking 
place beyond the mountains for Italy, but without Italy. This error 
has already proved fatal on several occasions. 

“The Papacy has always exerted a decisive influence on Italian 
affairs, through the arm, the voice, the pen and the heart of its 
countless bishops, priests, monks, religious and faithful of all lati- 
tudes; the Papacy finds devotees constantly ready for martyrdom and 
enthusiasm. Wherever it pleases to evoke them, it has friends who 
die, others who strip themselves for it. It’s an immense lever, the 
power of which only a few popes have fully appreciated. Our final 
goal is that of Voltaire and the French Revolution, the annihilation 
forever of Catholicism and even of the Christian idea, which, left 
standing on the ruins of Rome, would later be its perpetuation... 

What we need, then, is a pope to suit our needs... Ganganelli 
surrendered himself hand and foot to the Bourbon ministers who 
frightened him, to the unbelievers who celebrated his tolerance, and 
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Ganganelli became a very great pope. That’s more or less how we 
need one, if it’s still possible. With this, we’ll march more surely to 
the assault on the Church than with the pamphlets of our brothers 
in France and the very gold of England. We had no doubt that we 
would reach the supreme goal of our efforts. But when? But how? 
The unknown was not yet clear. 

“Crush the enemy, whoever he may be, crush the powerful by 
dint of slander and calumny, but above all crush him in the bud. 
We must go to the youth, we must seduce them, we must lead 
them, without their knowing it, under the flag of secret societies... 
To ensure that we have a pope of the proportions we need, we must 
first create for this pope a generation worthy of the reign we dream 
of. Let the clergy march under your banner, believing they are still 
marching under the banner of the apostolic leaders. 

“The alchemists of the Middle Ages wasted their time and the 
gold of their dupes in pursuit of their dream. The dream of the 
secret societies will be fulfilled for the simplest of reasons: it is based 
on man’s passions. So let us not be discouraged by either failure or 
defeat; let us prepare our weapons in the silence of the sales, let us 
set up all our batteries, let us flatter all passions, the most evil as 
well as the most generous, and * everything leads us to believe that 
this plan will one day succeed beyond even our most improbable 
calculations. “64 

If such plans could be realized, the Revolution would truly rule 
the world, and the reign of Satan would replace that of Jesus Christ. 

But they are constantly thwarted by God’s assistance to his bride. 
Corruption may find its hold on isolated ecclesiastics, on a Talley- 
rand, a Dalberg, a d’Andréa, but it cannot penetrate the Church. 
The Church, faithful to her divine mission, and defended in her 
faith and in her leader against all human assaults, unravels the most 
cunningly hatched plots; and, whether in the Catacombs, or under 
the protection of a legitimately acquired temporal power, she never 
ceases to claim, against corruptors and hypocritical or overt perse- 
cutors, that government of souls, which is the object of the eternal 
covetousness of sects. 

What’s more, these revolutionaries, with their lofty views and 
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deep-seated plans, are incessantly pushed by the urgent waves of 
revolutionaries, who are not yet satisfied and want to attack objects 
more tangible than the Church, to make ruins more profitable for 
them than the destruction of beliefs and morals. Once de-Christianized, 
the masses demand absolute equality and the right to all pleasures. 
As one of the insurgents of June 1848 put it with brutal cynicism: 
“Forty-eight hours of looting and silk dresses, that’s our program. 

This is how the Republic marches behind liberal monarchies or 
democratic Caesarisms, and the Commune behind conservative re- 
publics. 

Socialism has its seeds in the doctrines of Masonry, in the sym- 
bolism of its ranks. But the aristocratic or bourgeois Freemasons 
enrolled in the lodges, who zealously propagated these doctrines as 
long as they were personally covered by a strong government and 
the moral action of the Church, stubbornly refused to put them into 
practice once they came face to face with the demands of the street. 
This is how, in 1848, many lodges were transformed into conservative 
clubs... of Freemasons’ wealth. Even today, in certain Parisian lodges, 
political economy is highly prized, and naive republicans convincingly 
defend the rights of capital and preach resignation to wage-labour.65 

For its part, the Intérnationale did not spare Freemasonry any 
sarcasm. In 1870, it solemnly excommunicated it in Lyon,66 and 
this year in the same city, a radical committee demanded that its 
candidate declare that he was not a Freemason.67 

But however violent the antagonism between the soldiers of the 
two armies, the leaders did not share it. The International and the 
various socialist organizations have hitherto been in the hands of men 
who were more or less dependent on the supreme directors of the 
sects, and these have so far succeeded in diverting the revolutionary 
ardor of the proletariat against the Church. The Jacobin element, 
both in the Paris Commune and at present, obviously has the upper 
hand over the purely socialist element, as we see daily. 

Nevertheless, this policy of equilibrium and intrigue cannot always 
dominate the passions it unleashes, and the opposition of interests 
between Freemasonry and the International, between Jacobinism and 
Socialism, if we want to imagine the diversity of sects under these 
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names, this opposition, we say, is real, because it derives from the 
nature of things and the social position of their members. 

As long as the Christian social edifice is standing, the different 
layers of secret societies enter into struggle, when they believe they 
have triumphed definitively, and they often undo their work, thus 
anticipating by their own confusion the hour of divine justice. 

These rivalries and movements, sometimes parallel, sometimes 
opposed, are one of the most important elements, and sometimes 
the most difficult to appreciate, of the action of secret societies in 
contemporary history. 

An accurate picture of these movements can be found in the 
two books that divide Father Deschamps’ work: one is devoted to 
the principles of secret societies and their doctrinal action on con- 
temporary society; the other to their history and the part they have 
played in the revolutions of modern times. 


BOOK ONE 

THE DOCTRINES OF FREEMASONRY AND THE REV- 
OLUTION 

“Some of you, venerable brethren, may be surprised that the 
war waged against the Catholic Church in our century has assumed 
such great proportions. But anyone who understands the character, 
tendencies and aims of the sects, whether they call themselves Ma- 
sonic or by any other name, and compares them with the character, 
nature and development of the struggle declared against the Church 
almost over the entire surface of the globe, will not be able to doubt 
that the present calamity must be attributed principally, as well as 
to its cause, to the cunning and machinations of these same sects. 
The synagogue of Satan is composed of these sects. 

and attack the error of those who, deceitful or misled, do not 
fear to assert that social utility, progress and the exercise of mutual 
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benevolence are the sole aims of these dark conventicles. 
(Encyclical of Pope Pius IX, November 21, 1873). 


CHAPTER ONE 
THE MOTHER IDEA OF FREEMASONERY AND SECRET 
SOCIETIES 


I. - DIVINE TRUTH AND THE HUMAN IDEA 

The whole order of human societies rests on one fundamental 
truth and one primordial fact. 

The fundamental truth is that man was created by God, that 
his ultimate end is God, and that consequently all his actions, all 
the manifestations of his activity, must tend, each in its own order, 
towards this end. 

Religion is the first of the means given to man to achieve this 
end: it binds him to God by the recognition he makes of his sub- 
ordination, and by the use of the spiritual graces that the Creator’s 
goodness has prepared for him. The morality of human actions has as 
its essential criterion conformity to this end and order. The general 
society which exists between all men by virtue of their common 
origin and end, and which materially translates into the exchange 
of economic services, the family which ensures the preservation of 
the human race, the different nationalities which share the world, 
the legitimate political authority which maintains peace within each 
nation, the public liberties which enable each man to fulfill his duties 
to God, to himself, to his family, to his fellow citizens, and finally 
property which is the condition of the natural economic order, and 
which ensures the perpetuity of the work from which 1 mankind 
expects its sustenance, all these various orders of things, in which man 
moves and acts, are in reality so many coordinated means by which 
he must tend towards his ultimate end, and it is in this hierarchical 
coordination that all the rights of family, It is in this hierarchical 
coordination that all the rights of the family, of the citizen, of the 
property owner, all public, private and economic liberties, find their 
raison d’étre and their guarantee against the abuse of force, wheth- 
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er it emanates from a despot, a man superior in intelligence, or a 
multitude with the power of numbers. 

This natural order of things, which is essentially in line with right 
reason and common sense, is in fact constantly threatened by human 
passions, which lead man to rebel against God, to take himself for 
an end, and to oppress his fellow human beings. 

The cause of this disorder lies in the primordial fact of the orig- 
inal fall. Man is constantly tempted by an evil spirit that hates God 
and his creature. The tempter finds secret complicity in the human 
heart, despite the protests of reason. But God, in His infinite mercy, 
has repaired this fall through the infinite marvel of redemption due 
to the superabundant merits of His Son, the eternal Word incarnate. 
These merits are applied to man by means of a visible Church, 
essentially unique, whose organ is a hierarchy culminating in the 
infallible and indestructible See of Peter. 

Not only does the Church have the mission of guiding men 
along spiritual paths, but it also guards the deposit of the truths of 
the natural order, which passions ignore. In this double capacity, she 
is the cement of society and the guardian of the civil order. 

The Revolution consists essentially in denying this coordination 
of things, this subordination of all human actions to their ultimate 
end. It puts the rights of man in the place of the law of God and, 
in a radical reversal of order, posits man as his own end. 

A profound thinker who has also studied the work and doctrines 
of Masonry in depth, Father Pachtler, has summed up in a single 
word the fundamental idea of Freemasonry and all the secret soci- 
eties that derive from it: it is the deification of humanity, or man 
put in the place of God. 

“This expression of humanity, with the equivocal meaning it has 
been given over the last century and a half, is, like a dozen other 
neologisms, both the veil and the vehicle of error. 

“The word is used by thousands of men in a confused sense, no 
doubt, but always, however, as the nom de guerre of a certain party 
for a certain purpose, which is opposition to positive Christianity. 
It means not only the human being as opposed to the bestial being, 
not only a set of thoughts, aspirations and relationships worthy of 


man, but also the human being alone, in opposition to Christianity. 
It thus has a political meaning that already stands out from the 
passages quoted above by Kant and Herder, and will appear even 
more clearly in subsequent documents. The specious colors with 
which it appears, far from contradicting it, prove, on the contrary, 
either a misunderstanding in the very conception of things, or a 
tacit connivance with the enemy. 


“So humanity, in its real and objective sense, is that notion which 
posits the absolute independence of natural man, in the intellectual, 
religious and political spheres, and which denies him any supernatural 
end. In the subjective sense, as a duty, humanity is the recognition of 
this universal independence, and the disposition of our own actions 
accordingly, so that the independence of others is not undermined 
by us, but that the purely natural perfection of the human race is 
directed towards the paths of progress. With this we have the fun- 
damental dogma of Liberalism today.68 

Father Pachtler adds: “The three initial errors in this notion of 
humanity - man’s original perfection, the denial of any supernatural 
end for him, and his absolute independence - are matched by a se- 
ties of steps on the road to evil: humanity without God, humanity 
making itself God, humanity against God. This is the edifice that 
Masonry seeks to erect in place of the divine order, which is hu- 
manity with God. “69 


Il. - THE MASONIC LEGEND 
Freemasonry does not express this idea of humanity in the place 
of God brutally at first glance, but it inserts it into all its rites, and 
expresses it through all its symbols. 
A vast temple to be built; apprentices, journeymen and masters 
working on it; Hiram or Adonhiram, one of these masters, murdered 
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by three of the journeymen to wrest from him the password or the 
word of master; the body of this master buried in the earth to be 
found and replaced; his death to be avenged; the construction of the 
temple resumed in order to be completed: such is the fundamental 
and universal allegory, the basis and essence of Freemasonry and of 
all secret societies. So teach all their rituals and manuals, their most 
authoritative speakers and interpreters. This allegory is indicated in 
the apprentice and companion grades; it is developed at length in 
the master grade, and becomes more complete and clearer in the 
grades of Rosicrucian, Kadosh and the last grades of the Misraim 
rite, where it reaches its final development. 

What is this temple? What are these companions, assassins of 
the master? what is this master? All the philosophy of contemporary 
history is contained in the solution to these questions; all the secrets 
of Freemasonry and secret societies are to be found there too; in 
this solution lies the foundation of all the grades, the key to all the 
mysteries. 

Our intention here is to provide this solution, and to prove it 
to the point of demonstration. 

This temple is the Temple of Nature, or the Masonic Golden Age. 

The God worshipped here is nature itself, the God-all, or God- 
pan, the fire that is its essence, represented by the sun and the Indian 
lingam, all that is most backward, materialistic and muddy in the 
depths of old paganism. 

The murderous companions to be pursued and exterminated are 
: lies or superstition, ambition or tyranny, ignorance or prejudice ; 
that is, under these names as understood by secret societies, religion, 
and especially the CATHOLIC RELIGION, MORALITY AND 
ALL RULES OF MOOR, MONARCHY AND ALL AUTHOR- 
ITY, THE FAMILY, property and nationality, Christian education, 
equality, liberty, fraternity itself, that triple and brilliant Masonic 
veil, the Papacy finally, and for itself and as being the summary, the 
center and the guarantee of all these great and divine things which 
constitute and on which rests, as on its base, the society which it is 
necessary to destroy to return to nature. 

The master to be avenged, the Hiram resurrected and victorious 
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over all his enemies and assassins, the adorer and altogether adored 
of the temple, is the true Mason, the philosopher, the wise man, the 
primitive man, the man returned or brought back to the golden age, 
to the state of nature or wilderness, which is the state par excellence 
of Masonic freedom. 


